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Tafdil of Abu Bakr Muhammad Iqbal 


Abstract 
Title: Tafdil of Abu Bakr 


The research question to be addressed is, is there iimda gati on the tafdil of Abu Bakr? Is this a 
fundamental of Sunni belief? The research has highlighted the various positions on tafdil’which date 
back to the companions of Muhammad. They did not agree to one opinion on tafdil, and these are 
all well documented. Tafdil is a subsection of imamah and imamah this research has highlighted is a 
branch of jurisprudence. /jma is a concept of the theoreticians of jurisprudence, they have clear rules 
and criteria for ijima and evidence. /jmd@ must be articulated and agreed by only the mutilaq absolute 
independent mujtahids in the same era and evidenced by tawatar for ijmd to be gati. This research 
suggests that the claim for ijma gati on tafdil is untenable. What is intended by the claimants of 
tafdil is the greatest reward and proximity to God which is eschatology and cannot be verified. The 
opinion of deviancy cannot be assigned to individuals not acceding to tafdil, for the same opinion 
would apply to the companions who did not hold to tafdil of Abu Bakr. A group of Sunni scholars 
have preferred to prohibit and defer the issue of tafdil for the evidence is contradictory and not gati. 
None of the absolute independent mujtahids have claimed ijma qati on the matter of tafdil for Abu 
Bakr. The companions did not claim ijma qati on tafdil of any the companions, let alone for Abu 
Bakr. The primary evidence for the ijma of the companions on tafdil is the narration of Ibn ‘Umar. 
This research shows that this narration has been taken out of context and intent of Ibn ‘Umar. Malik 
and his Medinan teachers did not claim tafdil for any of the companions. This position on tafdil has 


the probability of bridging the opinions on tafdil. 


1 Holding one individual companion of Muhammad to be the most superior from humanity after Muhammad. 
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Introduction 


The companions of Muhammad? moulded the philosophy of Sunni Muslims. Their creed, 
jurisprudence and governance are traced back to the companions. Every group of Sunnis claim that 
they are the most contiguous to the congregation of the companions. The epithet of the Sunnis is 
Ahlul sunnati wal jama’ah, meaning the way of Muhammad and the congregation of his companions 


For the purpose of this research, just the people of the Sunnah will be used. 


The main schism that occurred within the first community of Muslims was over governance. They 
governed by consultation making sure that governance did not turn into a monarchy. After the year 
60 AH/679 CE, governance turned into a hereditary monarchy. The Sunnis have tried to make sense 
of what occurred within the first community, while holding onto all the companions. By preserving 
their person and character as sacrosanct, their schisms were glossed over by presenting a vision that 


kept the awe and dignity due to the companions of Muhammad. 


One of the means used was this anachronism of ijmad for tafdil of Abu Bakr, which was claimed from 
the era of Muhammad. Anyone not acceding to this claim of ijma for tafdil of Abu Bakr was opined 
to be deviant, and not a Sunni. Discourse on the subject matter was discouraged. It would open the 
whole discourse on governance which had been neatly taken out of jurisprudence, and placed in the 
realm of creed, a clear issue of Theo-politics. The present situation is that Sunni scholarship cannot 
differentiate between research and deviancy. The companions are sacrosanct, but the claims made 
in their name should be researched. Their true positions and of their successors brought forward 
and highlighted remaining within the broad boundaries of the people of the Sunnah. There is a 
broad spectrum of opinion on tafdil not just one that date back to the first community of Muslims. It 
must be stressed that this does not mean an acceptance of narratives outside the Sunni mainstream 
(for example amongst Twelver Shi’ism). It is merely an exercise into opinions of early muslims and 


putting this in our contemporary context. 


The people of the Sunnah in belief are ‘Ash’art, Maturidi? and Hanball. In jurisprudence they are 
Maliki, Hanafi, Shafi’ and Hanbali. In /hsdn there are multiple Sufi fraternities. Sunnis are not limited 


to a geographical location but are to be found all over the world. 


2 Only the companions will be used meaning the companions of Muhammad 
3 Named after the great Hanafi scholastic theologian Muhammad bin Muhammad bin Mahmdd Abu Mansiur al- 
Maturidi died 332/944 
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The companions are held to be the best of humanity, from them the afdal (the most superior) are 
the ten who were promised paradise It is claimed that there is ijma@ (consensus) for the superiority of 


the first four caliphs, and that this superiority is graded by their order of rule. 


There is unanimity on the order of the caliphate of the first and second caliphs, with three positions 
on the caliphate of the third and fourth caliphs. The first of three positions is not to prefer either of 
them, this is one of the positions of Malik ibn Anas died 179/795. The second of three positions is to 
prefer the fourth over the third, this is the position of Ibn Knuzaymah.’ The third of the three 
positions is that their order of tafdil is that of their era this being the general one. Abu-l-Hasan ‘Alt 
bin Isma’ll al-Asha’ri, died 324 -330/935-941 is attributed to have claimed ijma qati on tafdil of the 


caliphs, majority of the scholastic theologians disagree with him, saying that it was ijma zanni. 


The matter of tafdil is understood to mean the great reward and proximity to God on Judgement 


Day. 
The discourse in Britain on tafdil of Abu Bakr 


Sunnis in Britain are overwhelmingly Hanaff in jurisprudence with historical links to South Asia and 


are divided into Bralevi? or Deobandi® and into the various Sufi fraternities. 


The discourse in Britain on tafdil has taken a Bralevi hue. Bralevi mosques and scholars are divided 
into two groupings. The Markazi Ahle Sunnat wal Jamat of UK and Europe, and the Ahle Sunnat wal 


Jamat. 


The Markazi Ahle Sunnat wal Jamat is led by Pir Syed Abdul Qadir Jilani. Whilst the Ahle Sunnat wal 
Jamat is led by Mufti Gul Rahman. The markazi ahle sunnat wal jamat is perceived by the ahle 
sunnat wal jamat to be pro ‘All. Jilani vehemently opposed a new ‘na’ra’ of “Haqq char yar’” (the 
four friends are true, meaning the four Caliphs) in place of ‘na’ra-e-haydarl’ (the roar of ‘Ali) claiming 


that this was a new form of nasibism.® 


The Ahle Sunnat wal Jamat group responded by accusing Jilani and his grouping of being Shi’a for his 
pro ‘All stance and not accepting ijma’ qati on the superiority of Abu Bakr. The position of Jilani is 


that Abu Bakr is superior and that this is the majority jamhur position of the people of the Sunnah. 


4 Al-Tamimi, Abu Mansir ‘Abdul Qahir bin Tahir, 1968 Beirut: Kitab Usd! al-Din. Dar al-Madinah. p. 304 

5 A town in northern India where the founder hailed from. 

5 A town in northern India where the madrassa was founded after which the group takes its name from. 

7 The word has origins in Arabic meaning roar. A rallying call or slogan a very South Asian Sunni concept, used 
to ‘warm up’ the congregation or audiences. 

8 A group that held a hatred for Alf bin Abu Talib. 
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Literature review 


The discourse on tafdil by the Ahle sunnat wal jamat is that of Anmad Raza Khan Barelvi (died 
1340/1921) who authored Matla’ al-Qamarayn fi abanah sabaqatil Umarayn’? and al-Zalal al-Anqa 


min bahr sabaqtil-atqa”’ on the issue of tafdil. 


Jilani wrote his Zubdatul-tahqiq mas’ala afzaliyat par tahqigqi faysla” to clarify and prove his position 


on tafdil. 


The main premise of Barelvi and those who propagate his thought is that Barelvi represents the 
mainstream orthodox position of Sunni thought. Barelvi asserts there is iima qati on the issue of 
tafdil of Abu Bakr and it is from the necessities of religion. The denial of tafdil of Abu Bakr does not 
lead to disbelief, as the evidence for the night journey of Muhammad is gati, and the denial of which 
does not lead to disbelief. But it leads to deviancy, and a deviant is not, from the orthodox position, 


from the people of the Sunnah.” 


The discourse of Jilani is that on the matter of tafdil it is iima zanni. He contends that it has to be 


ijma zanni otherwise great men from the companions are held to be deviant. 


Ahmad al-Ghumari 13(died 1380/1960) a Moroccan hadith master, discussed this in detail.*4 His 
discourse was that All was the most superior and most knowledgeable after Muhammad and that 
the tafdil of Abu Bakr was never the position of the Sunnis. All Sufi fraternities begin with ‘Ali after 
Muhammad in their chains of spiritual initiation (apart from the Naqshbandi’s who put Abu Bakr 
after Muhammad). ‘Ali was the spiritual deputy after Muhammad and passed that position to his son 
Hasan bin ‘All*®, while Abu Bakr was only the physical deputy of Muhammad. With the Sufis there is 


unanimity on ‘All as the spiritual deputy of Muhammad which has not been challenged. 


° Bralevi, Anmad Raza Khan, 2010 Lahore: Matla’ al-Qamarayn fi abanah sabagatil Umarayn. Matbah 
Bahar-e-shariat. 

10 No date or publisher given. 

11 Jilani, Pir Syed Abdul Qadir, 2010 London: Zubdatul-tahqiq mas’ala afzaliyat par tahqiqi faysla. Darul-ulam 
al-Qadiriyah al-Jilaniyah. 

12 Ibid Barelvi, Matla, p. 186 

13 Al-Ghumari al-Hasani, Anmad bin Muhammad al-Siddiq, 1969 Cairo: A/l-Burhan al-Jali fi tahqiq intisab al- 
Sifiyyah ila ‘All. Matba’ah al-Sa’adah. 

14 Hadith Master - A Hafidh of Hadith is defined as someone who has memorised 100,000 hadith and 
biographies of the narrators of hadith. They are only permitted to give new rulings on hadith due to their level 
of expertise. 

15 Died 50/670 
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Ghumari authenticated hadith which other hadith masters had weakened due to Shiite narrators. 
The discourse of Ghumari was if a Shiite narrator is accepted as trustworthy when he affirms the 
Sunni position, then can he not be accepted as trustworthy when he affirms his own position? The 
seminal work of Ahmad al-Ghimari on this was the Fathul-Malik al- ‘Ali fi sinti hadith bab 
madinatul’ilm ‘Alr® in this work he rigorously authenticated the hadith ‘| am the city of knowledge 


and ‘Alt is its gate.’ 


The hadith masters would describe a pro ‘All narrator as ‘Alawi and an anti ‘All narrator as ‘Uthmani 
or Sufyani. This demarcation is important to the matter under research. As an illustration, one of the 
narrators of Bukhari, Hariz bin ‘Uthman al-Rahbt al-Mishraq? (died 163/779) 7” would curse ‘Alt after 
the dawn and night prayers seventy times and not leave the mosque till he finished. The narrator of 
this report prayed for seven years in the same mosque as Hariz.*® Bukhari narrates from him two 
hadith’? Ahmad bin Hanbal (died 256/869) judged him to be “trustworthy of the trustworthy”2° 


(thiqtu thiqah). It is this group which Ghimari is highlighting and counter balancing. 


Sa’id Mamdih in his Ghayatul-Tabjil fi tark al-qat’a fil tafdil** highlights that there is no ijjmd’ gati for 
the claim of tafdil for Abu Bakr, whilst twenty one companions claimed tafdil for ‘All. Majority of the 
discourse presented is that of his teacher Abdul-Aziz al-Ghumari (died 1417/1997) who held that ‘Ali 


was the afdal from the companions of Muhammad. 


This is where the discourse on tafdil is at the present era, which is no different to where this 
discourse was with the scholastic theologian’s (mutakallimin) a millennium ago. The present 
discourse is referenced to great scholastic theologians and the claim for tafdil of Abu Bakr is 
anchored in their ideas and discourse. Great scholastic theologians like Baqilani?” (died 403/ 1012) 


and Juwayni’? (died 478/1085) however, held that tafdil was zanni. 


16 A|-Ghumari al-Hasani, Anmad bin Muhammad al-Siddiq, 1969 Cairo: ‘Fathul-Malik al-‘All fi sihti hadith bab 
madinatul’ilm ‘All,’ Matba’ah al-Sa’adah. 

17 Ibn Hajr al-Asqalani, Ahmad bin ‘Ali bin Muhammad, 2004 Cairo: Tahdhib al-Tahdhib fi Rijal al-Hadith. Dar al- 
Kutub al-Ilmiyah. Vol.1 pp.697-700 

18 Ibid Vol.1 p.700 

19 Ibid Vol.1 p.699 

20 Ibid Vol.1 p.678 

21 Mamdth, Shaykh Mahmid Sa’id bin Muhammad Sa’id, 2004 Abu Dhabt: Ghdayatul-Tabjil fi tark al-qat’a fil 
tafdhil. Maktabah al-Faqith. pp.25-30 

22 Al-Baqilani al-Maliki, Abd Bakr Muhammad bin al-Tayyab, 1957 Cairo: Kitab Tamhid al-Awa’il wa Talkhis al- 
Dald’il. Edited by Richard McCarthy. Al-Maktabah al-Sharqiyyah. p.378 

23 Al-Juwayant, ‘Abdul-Malik bin ‘Abdullah bin Ydsaf, 1950 Cairo: Kitdbul-Irshad ila qawati’al-adillati fi Usali-I- 
‘itiqad. Maktabah Khanji. 
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The claim that Asha’ri held the opinion of ‘iima qati is difficult to pinpoint in his two well-known 
works Kitab Magqalatil-Islamiyyin wa Ikhtilafil Musallin?4 and the Kitab al-Llum’a.”? Asha’ri names a 
chapter in his Maqalat, jumlatu qawl** ashdbul-hadith wa ahlul-sunnah ‘the collective position of the 
companions of hadith and people of the Sunnah. ’ He mentions no intra school positions but that the 
Sunnis give preference [yugaddimuna] to Abu Bakr then ‘Umar then ‘Uthman and then ‘All.2” He 
gives a brief reference to tafdil of the deputies of Muhammad, the rightly guided deputies’ kulluhum 
(all of them) are afdal of humanity after the Prophet.”® This highlights the problem with either the 
discourse of Asha’ri or the discourse that is attributed to him. If, all the deputies of Muhammad are 
afdal then no one is afdal than the other. Then how are we to understand the claim of ‘ijma’ qati or 
zanni for tafdil attributed to him? Asha’rl in his Kitab al-Llum’a’? on the section on leadership 
mentions nothing on superiority of Abu Bakr other than the community reached unanimity on the 
leadership of Abu Bakr.2° This book was specifically authored by Asha’ri to “clarify the truth from 


falsehood” .** 


The present printed editions of ‘al-ibdnah ‘an usd! al-diyanah’ of Asha’ri are problematic to be 


rr 


considered especially after Shaykh Ghawiji’s subliminal work on the fbdnah.*? Ghawiji highlighted 
that the text of the ibdnah has been interpolated with anti- scholastic theology and anti Hanafi 


ideas. There exists no chain of narrations linking the present printed text to Asha’rl. 


The discourse of ibn Fawrak (died 406/1015), whose teacher al-Bahill is a student of Asha’ri 
transmits, the opinions of Asha’ri in his Maqalat al-shaykh Abi al-Hasan al-Asha’ri imam ahlul- 
sunnah. |lbn Fawrak dictated this work to his students he would only attribute to Asha’rl what he 
found in his well-known works.?? Ibn Fawrak mentions no chain of narrations to Asha’ri. The majority 


of the works quoted by Ibn Fawrak are not in print or in manuscript, and there is no mention of the 


24 Al-Asha’ri, Abul-Hasan ‘All bin Isma’il, 1950 Cairo: Kitab Maqalatil-Islamiyyin wa Ikhtilafil Musallin edited by 
Muhammad Muhavy al-Din ‘Abdul-Hamid. Maktabah al-Nahdhah al-Misriyah. 

25 Al-Asha’ri, Abul-Hasan ‘All bin Isma’il, 2013 Rabat: Kitab al-Lluma’ fi al-Radd ala ahl al-Zaygh wal bid’a. 
Matba’ al-Amaniyah. 

26 Ibid Vol.1 p.320 

27 Ibid p.323. This is the standard position of the people of the Sunnah. 

8 Ibid Vol.1 p.323 

29 Al-Asha’ri, Abul-Hasan ‘All bin Isma’il, 2013 Rabat: Kitab al-Lluma’ fi al-Radd ala ahl al-Zaygh wal 
bid’a. Matba’ al-Amaniyah. 

30 Ibid Al-Asha’ri, pp.140-144 

31 Ibid Al-Asha’ri, p.31 

32 Ghawiji, Shaykh Wahbt Sulayman, 1989 Beirut: Nazaratu ‘ilmiyyah fi nisbah kitab al-ibanah jami’hi 
ila Abi al-Hasan al-Asha’ri. Dar ibn Hazm. 

33 Ibn Fawrak, Muhammad bin al-Hasan bin, 2005 Cairo: Maqgalat al-Shaykh Abi al-Hasan al-Asha’ri 
Imam Ahlul-Sunnah. Edited by Dr Ahmad ‘Abdul-Rahim al-Sayth. Maktabah al-thaqafah al-Diniyah. 
p.357 
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‘al-lbanah’ or ‘Risalah ila ahli al-thughar.’** \bn Fawrak, Asha’ri held the leaders after the Emissary”° 
of God to be afdal** of their time and their order of rank was according to their era.?” The most 
superior from the companions and community, after the Prophet was Abu Bakr?®. Ibn Fawrak 


attributed these opinions to Asha’ri which cannot be verified nor rejected. 


Baqilani’s teacher is also al-Bahli the student of Asha’rl. His Kitab Tamhid al-Awa’il wa Talkhis al- 
Dald’il is a study on heresiology and there are two editions in print. The first edited by Mahmtd 
Muhammad al-Khudhayrt and Muhammad ‘Abdul-Hadi Abu Ridah entitled Al-Tamhid fi al-Radi ‘ala 
al-Mulhdatil Mu’atlati wal Rafidhati wal-Khawarij wal-Mu’atizilah printed in Cairo 1947. The second 
is titled Kitab Tamhid al-Awa’il wa Talkhis al-Dald’il and edited by Richard McCarthy printed in Beirut 
1957. The editors of the Cairo edition have relied on the Paris manuscript when they were aware of 
the existence of other manuscripts in Turkey which had been highlighted by Ritter.2? The McCarthy 
edition has relied on the Turkey manuscript which in contrast to the Paris manuscript does not have 
any interpolations. The major interpolation is the discourse on ‘imamah’ a third of the Cairo edition. 
The Turkey manuscript has just a paragraph on ‘imamah’*° and no mention of superiority at all. In it 
Baqilani mentions that he has authored a work by the name of Kitab Mindaqib al-lmmah wa naqad al- 
Matda’an ala salafil-Ummah, therefore there is no need for a section on this.“ The opinions 
presented on tafdil in the Cairo edition are untenable since the exact wording is to be found in 
Baqilani’s al-Ins@f fima yajib a’tigad wa IG yajaz aljahl bihT’?. To date there has not been a critical 


edition of al-Insaf. 


Al-Managib al- ‘immah al-Arabah*, The virtues of the four Imams, is edited by Dr Samirah Farhat 
who is an expert on Baqilani. The full work was about the four caliphs, Abu Bakr, ‘Umar,“* ‘Uthman*® 
and ‘Ali. Only one extant manuscript has survived, and it begins with the governance of ‘All bin Abi 


Talib. The whole book has thirty-nine chapters, sixteen of which are devoted to matters of 


34 Ibid p. ‘tha’ 

35 Emissary is used instead of messenger for a messenger can be anyone, but an emissary is someone sent ona 
special mission. Abdul Hakim Murad prefers this to messenger. 

36 Most superior. 

37 Ibid p.190 

38 Ibid p.192 

39 H. Ritter, 1929, Muhammedanische Haresiographen, Der Islam, [18], 41-42. 

40 Al-Bagilani al-Maliki, Abd Bakr Muhammad bin al-Tayyab, 1957 Beirut: Kitab Tamhid al-Awa’il wa Talkhis al- 
Dald’il. Edited by Richard McCarthy. Al-Maktabah al-Sharqiyyah. p.378 

41 Ibid p.378 

42 A|-Baqilani al-Maliki, AbG Bakr Muhammad bin al-Tayyab. 1993 Cairo: Al-Insdf fimd yajib a’tiqad wa Id yajaz 
aljahl biht Maktabah Khanji. P64-69. 

#3 Al-Baqilani al-Maliki, Abd Bakr Muhammad bin al-Tayyab, 2002 Beirut: Managib al- ‘Immah al- 
Arabah. Dar al-Muntakhab al-Arabl. pp. 291-551 

4 Died 23/644 

45 Died 35/656 
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superiority. Baqilani states categorically that this is an issue on which there is ikhtildf (difference)*® 
and an issue of ijtihad*’ (independent reasoning). He then enumerates the various opinions held by 
the companions of Muhammad on tafdil.“8 He contends that they never agreed on tafdil of one from 
amongst them.’? Baqilani is consistent in his discourse that this is an issue of ijtihdd and of difference 
with no ‘ijma gati. This highlights the paradox on tafdil as both master scholastic theologians are 


students of the same master but transmit diverse strands of the same discourse. 


This takes us to a strand of opinion on tafdil predating the rest, that of Malik bin Anas, one of the 
absolute mujtahid imams and founder of a Sunni school of jurisprudence. Abu ‘Umar Yusuf Ibn 
Abdul-Barr al-Maliki (died 463/1070) transmits in his al-Istidhkar li Madhhab ‘Ulamd' al-Amsar fima 
Tadammanahu al-Muwatta' min Ma‘ani al-Ra‘iwal-Athar® authentic narrations from the students of 
Malik and from Malik that categorically state none of the teachers of Malik from Madinah held any 
of the companions as superior. It was not the way of the people of Madinah to hold anyone superior 


over another.*! 


This position of Malik and the scholars of Madinah not to give superiority to any of the companions 
has generally been overlooked as a solution to the issue of tafdi/. The Ghumari’s, Mamdith and Jilani 
do mention this position, but they highlight it to show that there is no ijma qati for superiority of 
Abu Bakr. Barelvi is aware of the opinions of Ibn Abdul-Barr but has not commented on this position 
which he transmits of Malik. He comments that consensus was not broken by six or seven 
companions not accepting tafdil of Abu Bakr, for these same companions’ narrated virtues of Abu 
Bakr and ‘Umar. But Malik is an absolute independent mujtahid mutlaq and consensus cannot be 
claimed if a mujtahid of the same era holds an opposite opinion. It is plausible that Barelvi was not 
aware of Malik’s position for he does not quote directly from any of the works of ibn Abdul-Barr, but 


from a scholar who quoted from a work of Ibn Abdul-Barr.*” 


‘All al-Qari al-Hanafi died 1014/1605 records in his commentary on the Fighul-Akbar* that the 
evidence for tafdil of Abu Bakr is gati for Muhammad appointed him to lead the companions in 


prayer. Al-Qart is the student of Ibn Hajr al-Haytami died 973/1565 a proponent for the tafdil of Abu 


46 Ibid Al-Baqilant p. 292 

47 Ibid Al-Baqilant p. 295 

8 Ibid Al-Baqilant p. 314 

49 Ibid Al-Baqilani, Mandqib al-Aimmah al-Arabah p. 529 

°°lbn Abdul-Barr al-Maliki, Aba ‘Umar Yusuf, 1993 Beirut: Al-Istidhkdr li Madhhab ‘Ulamd' al-Amsar fima 
Tadammanahu al-Muwatta' min Ma‘ani al-Ra‘i wal-Athdr. Muassah al-Risalah. 

51 Ibid Ibn Abdul-Barr Vol.14 pp. 241-43 

52 Ibid. Khan Barelvi. pp. 174-184. Barelvi quotes from the majma’ bihar al-anwar of al-Gujratt. 

53 Al-Qari, Mullah ‘All bin Sultan, 2009 Beirut: Sharh figh al-akbar, Dar al-Nafa’is. p. 141 
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Bakr. Al-Qart in Shammul- ‘awarid ff zammi al-ruwafid, one of his last works a rebuttal of the Shi’a, 
states that some of the shuyukh held that ‘All bin Abu Talib near the end of his life surpassed Abu 
Bakr in tafdil. He opined that leaving this discourse takes precedent for this is not a matter in which 


certainty can be achieved for the greatest reward is in the world to come. ™ 


54 Al-Qari, Mullah ‘Ali bin Sultan, 2004 Cairo: Shammul- ‘awariz ff zammi al-ruwafiz. Dar al-Safwa. p. 63 
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Research questions and objectives 


There are inconsistencies on the discourse on tafdil of Abu Bakr, to hold to tafdil for there is ijma 
gati or zanni. Or no tafdil of any companion for no one knows who has the greatest reward or 


proximity to God. 


Three research questions arise from this situation. 


1. Is imamah from belief? 
2. Is there ijma qati on tafdil? 


3. Did the companions only have one position on tafdil? 


For this discourse to move further there are gaps of knowledge which need to be filled. The gaps in 
knowledge are on imamah leadership and ‘ijma on tafdil. Tafdil is a subsection of imamah, and 
research is needed into these gaps to fully encapsulate the discourse on tafdi/. There is no need to 
define what imamah is and how and who constitutes this, for these are not relevant to the present 
research. What is of relevance is to research the ruling of sacred law on imamah. |s it from belief or 
from the branches of sacred law? This seems to be the key to the whole issue of tafdil. If there is 
ijma, is it gator zanni, and then examine the matter of tafdil. Only then can then can the research 
question be answered, is there ijmd gati on the tafdil of Abu Bakr and is it a fundamental of Sunni 


belief? 


The objectives of the research are three. 


1. Clarity on the claim of ijma qati on tafdil. 
2. Verification of iima attributed to the companions. 


3. Aclarity to the contradictions on tafdill. 


The main objective is to seek clarification from an academic point of view not as a polemic for or 
against the positions of tafdi/. The intent of this research is not to critique any scholar or group but a 
clarification of the matter of tafdil, neither is it a critique of the person, character, or caliphate of 
Abu Bakr. It is also not an endorsement of narratives outside of normative Sunnism e.g., Twelver 


Shia 
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Research methodology 


Data for this research was collected from works of master theologians and theoreticians of 
jurisprudence and their commentators, specifically the sections on imamah and tafdil from works on 
creed. The works on root principles of jurisprudence for ‘ijma’ and the criteria for an absolute 
mujtahid. From the works of master hadith scholars and their commentators, the chapters on the 
virtues of the companions specifically on AbU Bakr and from other relevant sections or chapters. The 
works of the master Quran commentators to research the ayat”’ used as evidence for consensus and 
tafdil. The works of historians to understand the context of the claim of tafdi/. Literature which was 
specifically authored in support of tafdil or as a critique on the issue of tafdi/, the criteria for all the 
data collected was that the authors were masters of their field or were known by their work on this 


matter of tafdil. 


The method best suited for this research was a qualitative and deductive one for all the data 
collected has been desk based and textually based and no new hypothesis or theory has been 


presented nor tested. The data collected has brought the different strands on tafdil in one place. 
No ethical issues were raised during this piece of research for the whole research was desk based. 


The matter of tafdil is one which has been placed amongst the creed. It is difficult to verify the 
paradigm used. However, the mechanism used to evidence tafdil is iima. This can be verified, for it is 
a root tool of jurisprudence. The whole discourse of tafdi/ is attached to leadership. This is not a 
matter of belief with the people of Sunnah, but it has been neatly converged to belief and made to 


seem sacrosanct. Thus, first imamah will be discussed, then ijma, and finally tafdil. 


55 Ayat is singular and plural is ayat meaning a sign of God rather than a verse which can be prose or poetry. 
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Imamah 


Why has leadership been included in the works of belief by scholastic theologians and theoreticians 


of jurisprudence? The answer to this question will clarify the reason for this piece of research. 
Leadership is a branch of jurisprudence 


Sunni theoreticians of jurisprudence and scholastic theologians converge on imamah being a branch 
of jurisprudence, an obligation established by sacred law, for sacred law demands order. Other 
obligations cannot be fulfilled if there is no order, a maxim of sacred law being ‘what completes an 


obligation is an obligation.’ 
Sacred law rules leadership to be a communal obligation 


The ruling by sacred law is that imamah is a communal obligation. The understanding of a communal 
obligation is that a group from the community fulfil this, the weight of obligation from the whole 
community is lifted. But if no group fulfils this obligation the whole community is obliged, similar to 


the obligation to collect and distribute zakat or to wash, shroud and bury the deceased.*© 


The first community of Muslims understood the pivotal role of this communal obligation. The whole 
community assented to Abu Bakr as leader of the community before the washing, shrouding and 


burial of Muhammad. 


Imamah is an obligation by sacred law a communal obligation, not a fundamental of belief with 


Sunni scholastic theologians and theoreticians of jurisprudence. 
Leadership is not from belief 


Sunni theoreticians of jurisprudence and scholastic theologians have categorically recorded in their 
works that imamah is a branch of jurisprudence. Not a fundamental of belief. They are authorities 


that have moulded Sunni jurisprudence and scholastic theology. 


The imam of the people of the Sunnah, Asha’ri as transmitted by Ibn Fawrak states categorically that 
imamah is not an obligation by reason, which means that it is not from belief. It is a branch from the 


sacred laws of religion a communal obligation fardul-kifayah.°’ Juwayni popularly known as imamul- 


56 Miyara al-Fasi, Abi ‘Abdullah Muhammad bin Ahmad, 2008 Casablanca: Fathul- ‘Alimul-khallagq fi sharh 
lamiyyah al-Zaqaq. Darul-Rashad al-Hadithiyah. P. 140 
57 Ibid Ibn Fawrak P188 & 190 
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Haramayn (the prayer leader of the two sanctuaries of Madinah and Makkah died 478/1085) in his 
kitdbul Irshdd** puts it succinctly and precisely, “The discourse in this chapter [of imamah] is not 
from the fundamentals of belief.”°? The student of Juwayni the great scholastic theologian and 
theoretician of jurisprudence and the “proof of Islam” (hujjatul-islam) for Sunni Muslims, Abu 
Hamid al-Ghazali al-Shaf’t (died 505/1111) in his al-lqtisdd fil-l’itiqad®™ (the balance in creed) says 


“Comprehension in imamah also is not from the important matters [a/-muhimmat], it is also not 


from the rational sciences rather it is from the matters of jurisprudence.”°? 


Al- ‘Amadi al-Shaf’l (died 631/1233) again a scholastic theologian and theoretician of jurisprudence 
of the people of the Sunnah in his Abkarul-Afkdr® says “have knowledge that the discourse on 


imamah is not from the fundamentals of religion [i.e. belief] but from the branches [of sacred 


law].”® 


Ibn Hajib al-Malikt (died 646/1248) a well-known jurist and theoretician of jurisprudence, has a small 
epistle on creed known as “The creed [‘Agidah] of Ibn Hajib”™ ends the epistle with imamah being a 


communal obligation.© 


Mas’d bin ‘Umar bin ‘Abdullah al-Taftazani al-Shaf’t died 793/1391 a leading scholastic theologian 
and theoretician of jurisprudence in his Sharhul-Maqasid® Said “There is no debate that the 
discourse on imamah is from the branches [of sacred law] it is appropriate to return to them, to 


establish by them imamah and appoint the leader with specific description and characteristics [this] 


is from communal obligation.”° 


Al-Sayyid al-Sharif ‘Ali bin Muhammad Al-Jurjant al-Hanaft died 816/1413 in his Sharhul-mawagqif®’, a 
commentary on al-Mawagif by Qadi A’dud al-Din ‘Abdul-Rahman al-j1 died 657/1259. “[imamah] is 


not from the roots of religion and belief compared to the position of the Shia, but it is with us 


58 Al-Juwayni, ‘Abdul-Malak bin ‘Abdullah bin Yisaf, 1950 Cairo: Kitabul-Irshdd ila qawati’al-adillati ff Usali-I- 
‘itiqad. Maktabah Khanjt. 

59 Ibid Al-Juwaynt, p.410 

60 A|-Ghazalt, Muhammad bin Muhammad bin Ahmad Abu Hamid al-Tisi, 2009 Cairo: Al-/qtisad fil-l’itiqad. Dar 
al-Basa’ir. 

61 Ibid al-Ghazali p. 504 

62 Al- ‘Amadi, Abu al-Hasan Muhammad bin Abi ‘Ali Muhammad al-Taghlabi, 2004 Cairo: Abkar wal Afkar fil- 
Usdl al-Din. Dar al-Kutub wal Wiatha’iq al-Qawmiyah. 

53 Ibid Amadi Vol. 5 p. 119 

54 Ibn Hajib al-Maliki, 2008 Beirut: Tahrirul-Matalibi lima tadhammnathu ‘Aqidatu Ibn al-Hdjib. Printed with the 
commentary of Al-Bakkt. Mu’assah al-Mu’arif. 

65 Ibid Ibn Hajib p. 306 

66 Al-Taftazani, Mas’Ud bin ‘Umar bin ‘Abdullah Sa’d al-Din, 1998 Beirut: Sharhul-Maqa@sid. Alimul-Kutub. Beirut 
1998 

67 Ibid Al-Taftazani. Vol. 5 pp. 232-233 

68 Al-Jurjani, Al-Sayyid al-Sharif ‘All bin Muhammad, 1997 Beirut: Sharhul-mawagif. Dar al-Kutub al-Ilmiyah. 


15 


Tafdil of Abu Bakr Muhammad Iqbal 


[Sunni’s] from the branches [of sacred law] attached to actions of those obliged [by sacred law].”® 


Sayyidi Miyara al-Fasi al-Maliki died 1073/1259 in his commentary on the Sharh Lamiyyah al-Zaqdq’”° 


“The ruling for imamah, it is a communal obligation like Jindd and seeking knowledge.””* 


After these opinions of Sunni authorities on belief and jurisprudence, it can be accepted that 
imamah has been proven to be a branch of jurisprudence and a communal obligation. The question 
that arises and demands an answer if imamah was not a fundamental of belief, why did scholastic 


theologians add it to their works on creed? The answer to this will further clarify the research. 
Why imamah was included in texts of Sunni creed? 


This matter needs further research into why a matter of jurisprudence and a communal obligation, 
came to be included in the works of belief of the people of the Sunnah. This is not the only matter 
that has been included into works of belief. Another well-known matter has been the wiping over 
walking leather socks khuffain. The khuffain were included to separate the heterodox from the 
orthodox. Thus, is the matter of imamah from the same genre or a matter of Theo-politics? The 
matter of wiping over and under walking leather socks” is to be found in the works of Sunni 
jurisprudence but imamah is not found in any of the major books of jurisprudence. The following are 
an illustration that the scholastic theologians were fully cognizant of their actions, but were they 


cognizant of the implications of this inclusion? 


Juwayni states that the subject of discussion in this section does not in itself concern fundamental 
principle of belief. However, the danger of falling into serious error over it is too grave for someone 
to remain ignorant of the principle involved here. Two tendencies, both forbidden, occur in regard to 
this subject according to those who specialize in disputation. One is an inclination on the part of 
various groups to engage in partisanship and to transcend the limits of truth. The second consists of 
considering matters in which interpretations are possible but concerning which there is no way to 
achieve certainty.’? Ghazali’s” motive for the inclusion of the section on imamah is to save people 


from greater harm. Like his teacher it was the customary way to end a text on creed.”° With Amadi it 


59 Ibid Al-Jurjani Vol. 8 p.376 

70 Miyara al-Fasi, Abi ‘Abdullah Muhammad bin Ahmad, 2008 Casablanca: Fathul-‘Alimul-khalldg fi sharh 
lamiyyah al-Zaqaq. Darul-Rashad al-Hadithiyah. 

71 Ibid Miyara al-Fast p. 140 

72 Maliki’s wipe under and over khuffain 

73 Ibid Juwayni p. 410. English translation of al-Juwayni, 2000 Reading: kitab al-irshdd, a guide to conclusive 
proofs for the principles of belief. Translated by Dr Paul E. Walker, Garnet Publishing. p. 225 

74 A|-Ghazalt, Muhammad bin Muhammad bin Ahmad Abu Hamid al-Tisi, 2009 Cairo: Al-/qtisad fil-l’itiqad. Dar 
al-Basa’ir. 

75 Ibid Ghazali, Al-Iqtisdd fil-I’itiqdd, p. 504 
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is the well-known custom of scholastic theologians and theoreticians of jurisprudence to include 
imamah in their works authored on this genre and so he has followed their way and mentioned 


leadership here.”© 


These give no other reason other than this was the way of scholastic theologians and theoreticians 
of jurisprudence to end their works with a chapter or section on leadership. Jurjant in his Sharhul- 
mawagif (within brackets in bold are Qadi al-jji’s original text and the comments are of Jurjant 
emphasis has been added). “[/mamah] is not from the roots of religion and belief in opposition to 
the Shi’a, but it is [with us from the branches [of sacred law] attached to actions of those obliged 
[by sacred law] to appoint a leader [imam] with us is an obligation on the community by sacred law 
{indeed we have mentioned this in the science of creed in consolation [with] those who have gone 
before us]” It has been the well-known habit of scholastic theologians that they mention this at the 


end of their books for the benefits mentioned at the beginning of this book.” 


These answers raise more questions than they answer. Is it plausible that they were just agreeing 
with how the works of belief are ended with a section on imamah? What were these grave dangers 
that these authorities wanted to save Sunni’s from? Jurjani has mentioned that with the Shia’, the 
issue of imamah is a point of fundamental belief. It could be an issue of identity to clarify the 
orthodox from the heterodox like the matter of wiping over leather walking socks. It could also be 
an issue of Theo-politics. The case has been made by these authorities for the immense importance 


of the institution of imamah for it is an obligation required to fulfil other obligations. 
Theo-politics. 


The issue of governance is a muted point with Sunni’s one of the main schisms that occurred was on 
the form of governance, monarchical or consultative. By force, the monarchical form won, and the 
consequences of that are felt to the present day. To consolidate the monarchical position all 
opposition was ruthlessly suppressed. Knowledge was power, misinformation was key to the success 
of the monarchical position. The opposition were cursed years from the pulpits every Friday’”® this 
was stopped by royal decree after a century.”? The tradition of Sunni scholarship has been to side 


with law and order, as long as sacred law was implemented. 


76 Ibid Amadi, Abkarul-Afkar, Vol. 5 p. 119 

7 Ibid Jurjant, Sharhul-Muawagif, Vol. 8 p. 376 

78 This began in the reign of Mu’awiyah bin Sufyan recorded by Muslim in his Sahth in the book of the virtues of 
the companions the chapter on the virtues of ‘AIT. 

79 Suyatt, ‘Abdul Rahman bin Abu Bakr, 2011 Beirut: Tarikh al-Khulafa’. Dar al-kutub al-Ilmiyah. p. 156 
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Sunni scholarship has been overtly cowed to tyranny of monarchs from the first Muslim community 
to the present. There have been flashes of thunder and lightning, but they were momentarily 
silenced by the short-term vision of court scholars. The victors would not give their opponents an 
inch and outmanoeuvred the scholars. By proposing consensus on a point not from creed, and which 


is impossible to verify decisively has left a point of contention for prosperity. 


Theo-politics then could be the real reason for the inclusion of imamah into creedal texts. The anti 
‘All group, the Sufydnis or Nasdbis as they are popularly known, were influential with the people of 
hadith meaning the hadith scholars. Tafdil of Abu Bakr was an issue well known with the people of 
hadith ashabul hadith®°, were they a cause for imamah being added to belief? Further research is 


needed into this point. 


A general comment would be yes, to the polity of Muslims at large a great disservice has been done 
by taking imamah from the paradigm of jurisprudence and into the matrix of scholastic theology. Is 
this the reason why no original work on governance has been authored by Sunni scholarship for over 
a millennium? There has been stagnation of scholarship on governance and these questions require 


further research. 


Two answers have been referenced to Sunni scholarship as to the reasons for inclusion of imamah 
into the matrix of belief. It was to protect people from falling into serious error and this is how this 
genre of works were concluded. The more probable of the two seems to be that the initial reason 

may have been to protect people, with Theo-politics being the stronger candidate. Then it became 


the way works on belief were concluded. 


To conclude the research on imamah, leadership is a branch of jurisprudence a communal obligation 
not from belief. The reasons given why imamah was added to the matrix of belief was to save Sunni 
Muslims from greater harm, the finding of the research suggest this argument to be weak. Thus, 
tafdil is detached from the matrix of belief and is brought into the paradigm of jurisprudence. The 
ontology of tafdil is imamah and imamah is not in the matrix of belief but in the paradigm of 


jurisprudence. 


After this point on the issue of tafdil not being a matter of belief but a point of jurisprudence, we 


proceed with the research onto ‘iimd gati on tafdil of Abu Bakr. 


80 Ibid Baqilani. Mdanaqib, p. 294 
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Ijma@ qati or zanni on tafdil of Abu Bakr? 


This part of the discourse will ascertain what type of ijmad there is on tafdil of Abu Bakr is it gati as 
the claim is, and has the criteria and evidence for ijma qati been met? To answer this question, we 
need to ascertain the etymology of gati and zanni ijmd according to the terminology of theoreticians 
of jurisprudence. We also need to establish the evidence criteria for gat? and zanni ijma. |n the 
previous chapter it has been clearly established that imamah is a branch of jurisprudence not of 
belief. Tafdil is a subsection of imamah, and thus the rules of jurisprudence apply to the claim for 
ijima qati. It needs to fulfil all the criteria according to the theoreticians of jurisprudence. Establishing 
the positions of the scholastic theologians on tafdil is iima@ qati or zanni, will fulfil the research 


objective and lead us to be in a position to answer the research question. 
‘Ijma 


We need to define what ijmda means to theoreticians of jurisprudence for they define the meaning 


and criteria for iima gati and zanni. 


There is overall agreed that linguistically iima carries two meanings. Al- ‘azm, to determine, set one’s 


mind upon; to decide; to resolve. Al-itifaq, unanimity of opinion, state of being in accord.** 


In the terminology of the theoreticians of jurisprudence ijma means the unanimity itifaq of the 
people of hall wal- ‘aqd (binding and unbinding) of this community on a matter from the matters of 


religion.®2 


This is further understood as unanimity by means of association in word, deed, or creed. The people 
of hall wal- ‘aqd are the absolute independent mujtahids of sacred law. “A matter from the 
matters,” meaning from sacred law, reason, or custom something new on which there is no 
difference. The absolute independent mujtahids need to be of the same era. The ruling for ijma’ 
with majority of the theoreticians of jurisprudence is that it is an evidence for sacred law.®? This can 
all be incorporated into, the unanimity of scholars of an era on a new rule on which no difference 
has preceded. This definition is accepted by all Sunni theoreticians of jurisprudence, thus we are in 


a position to proceed to the types of ijma qati and zanni. 


81 Ibn Hajib al-Maliki, Abu ‘Umar ‘Uthman bin Abi Bakr bin Yunas al-Kurdi, 2007 Beirut: Mukhtasar Muntahd al- 
Sul ff Usd! al-Figh with the commentary of al-Rahunt. Dar al-kutub al-IImiyah. Vol. 1 p. 318 

82 A|-Qarafi al-Maliki, Anmad bin Idris bin ‘Abdul Rahman bin ‘Abdullah bin Yalin al-Sanhaji, 2001 Beirut: Al- 
Dhakhirah fi furd’ al-Malikiyah. Dar al-Kutubiyah. Vol. 1 p. 113. 

83 Ibid Al-Qarafi al-Maliki. Vol. 1 p. 113 

84 A|-Baji al-Maliki, Abt al-Walid Sulayman ibn Khalf, 1973 Beirut: Kita@bul-Huddd fil-usal, Mu’assassa al-Ra’ bi. 
pp. 23-64 
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‘ima qati is nutqi (articulated) and the absolute independent mujtahids need to agree on a matter 
and all of them need to articulate it. This is further divided into gati or zanni. Qatris either supported 
by witnesses or by mass transmission tawatar. Zanni is transmitted by a rigorously authentic solitary 
narration (sahih ahad hadith) and it is judged to be conjectural zanni evidence. The evidence criteria 
for iima qgati is tawatar and gives certainty, the evidence criteria for ijma zanntis ahad hadith and 


does not give certainty. 


Another form of ‘iima@ zanniis sakati (silent). Some of the absolute independent mujtahids articulate 
and the rest stay silent, this as evidence is zanni. Theoreticians of jurisprudence differ if ‘ima has 
been established by this form or not. If the absolute independent mujtahids do not challenge it, then 
their silence will be considered as articulation. This is the position of Hanafi’s, Maliki’s, Hanbali’s and 
some of the Sha’fi’s®°. The well-known rule of jurisprudence being that silence in time of need is 


biyan self-evident. 


lima qati as evidence is gati (certain), there is prohibition from breaching this ijma with another 
position which precedes and opposes this position from the Book of God and Sunnah of the Emissary 
of God. The Book of God and Sunnah of the Emissary of God both accept interpretation and analogy 


but ijmd is preserved from all of this.®° 


lima can only be of the absolute independent mutlaq mujtahids. The well-known absolute 
independent mujtahids were the founders of the four Sunni schools of jurisprudence. The 
companions and their followers who reached the level of absolute independent ijtihad. The 
scholastic theologians [muttakallimun], grammarians [nahwiyun], Quran hermeneutics [mufassirun] 
and master expert hadith transmitters [muhaddithun] cannot claim ijmd unless that science is 
attached to the matter of jurisprudence on which ijma is being established.®’ If iima’ is of 


jurisprudence then only the opinion of the absolute independent mujtahids will carry. 


This point is crucial iima’ must be of the absolute independent mujtahids. The claimants of ijma’ qati 
for tafdil have not brought or proven which of the absolute mujtahids declared ijma ’qati or zanni on 


tafdil of Abu Bakr or ‘AIT. If none of the absolute independent mujtahids articulated and claimed 


85 Al-Sarkhasi, Abu Bakr Ahmad bin Abi Sahl, 1993 Beirut: Usd al-Sarkhasi, Dar alKutub al-IImiyah. Vol. 1 p. 303, 
& Al-Qarafi, Abt al-‘Abbas bin Idris, 2004 Beirut: Sharh Tangih al-Fusdl fi |khtisar al-Mahsdl fil Usdal. Dar al-Fikr. 
p. 330. 

86 Al-Walati, Muhammad Yahya bin Muhammad al-Mukhtar, 1918 Fez: Fath al-Wuddd sharh Maraqi al-Sa’td, 
Al-Matba’h al-Mawlawiyah. p. 255. 

87 al-Ghazali al-Shafl’, Abu Hamid Muhammad bin Muhammad al-Tist, date of publication not given 
Beirut: Al-Mustasfa min ilm al-usul. Maktaba al-Asriyyah. Vol. 1 pp. 256-257 
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consensus on the tafdil of Abu Bakr there is no ijma qati or zanni. The claim by scholastic theologians 


or theoreticians of jurisprudence cannot be brought as evidence for ijma qati or zanni. 


The companions agreeing on the leadership of Abu Bakr does not constitute evidence for tafdiil. 
‘Umar mentions it was a matter agreed in haste and “God saved them from the evil of that haste”. 
The whole affair of the sagifah will be analysed in the chapter on tafdi/. There is no mention in the 
whole affair of the first pledge of allegiance at the sagifah, or the second pledge of allegiance in the 
mosque of the Prophet. That the matter of Abu Bakr as leader was due to tafdi/ but the opposite is 


proven when he states that he is not the best from them, this will be discoursed on further in tafdil. 


lima has clear criteria which needs to be met the absolute independent mujtahids need to articulate 
it clearly. The case for tafdil from the point of ijma stands unproven to move on to the criteria for 


evidence. 


The evidence criteria for ijma qati has to be gati or tawatar the Quran ayat evidencing tafdil are 


tawatar for the whole Quran is tawatar, but they are not gati as evidence for they do not carry the 


89 ue 


required clarity in meaning.®® “For the most pious”®? “is most honourable with God®™” is open to 


interpretation for an ayat of the Quran reads that “God is aware who is the most pious.”°? 


The hadith narrations are ahdd and they contradict each other, this evidence will be analysed in 
more detail in the chapter on tafdi/. Thus, the evidence for tafdil does not reach the required criteria 


for iima gat is accepted by scholastic theologians and is well documented by them. 


88 A fuller discourse follows in the chapter on tafdi/ 
89 Quran 92/17 
°° Quran 49/13 
91 Quran 53/32 
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Ijma@ is zanni on tafdil of Abu Bakr 


This is the claim to ijma zanni not qati for tafdil of Abu Bakr. But their claim needs to be proven 
against the criteria for ijma. Nevertheless, we will enumerate those scholastic theologians who were 
also theoreticians of jurisprudence, who claimed ijma zanni for tafdil of Abu Bakr. Baqgilani”, 
Juwaynt’??, Ghazali, Mazari*, Amadi?? Ibn al-Hajib®°, Qadi al-1ji?’, Taftazani°’, Jurjani?’, and Ibn 


Humam died 681/1282, Ali al-Musayarah and Ibn Qatlighba died 878/1473.1° 


But Barelvi has claimed ijma gati for the tafdil of Abu Bakr, and he claims that it is clear (ijma 
sarih)**! and qati (there exists no doubt) in that the ijmd is gati.*” Tafdil of Abu Bakr is from the 
daruriyat- e - din (necessities of religion)*°? but a denial of tafdil of Abu Bakr does not entail disbelief. 
Barelvi explains this further that gat7 is of two types one which carries the ruling of disbelief the 
other are texts which are open to jhtimal (probability) permitting takhsis (specification) and ta’wil 


(interpretation) of the apparent texts and the well-known mashiur hadith. The weighing of the deeds, 


= 104 


seeing God, the intercession and isra*“* of Muhammad, are based on such texts thus we do not 


d 105 


opinion disbelief of the Mu’tizilah or the Rawafi on these matters. The ruling is of deviancy the 


same ruling of deviancy applies to a denier of the tafdil of Abu Bakr.*© The first type of gati area 


requirement for the usd/ (root principles) of religion (a/-din) where the well-known text will not 


suffice.1°” 


Here we have Barelvi accepting that tafdi/ is not from the dururiyat al-din. As to Barelvi’s claim that 


that the weighing of the deeds, seeing God and the isrd, the evidence for these matters is a clear 


2 Al-Baqilani al-Maliki, Ab Bakr Muhammad bin al-Tayyab 1957 Beirut: Kitab Tamhid al-Awd’il wa Talkhis al- 
Dald’il. Edited by Richard McCarthy. Al-Maktabah al-Sharqiyyah. p. 378 

3 Al-Juwayani, ‘Abdul-Malak bin ‘Abdullah bin Ydsaf, 1950 Cairo: Kitabul-Irshad ila qawati’al-adillati fi Usali-I- 
‘itiqad. Maktabah Khanji. 

94 A|-Mazarl, Muhammad bin ‘Ali bin ‘Umar, 1991 Tunis: A/-Mu’alam bifawd’id al-Muslim. Baytul-Hikmah. Vol. 
3p. 240 

% Ibid Amadi Al-abkarul-afkar Vol. 5 p. 290 

96 Ibid Ibn Hajib p. 306 

7 Ibid Taftazani, Sharhul-Maqasid Vol. 5 p. 291 

%8 Ibid Taftazani, Sharhul-Maaqasid Vol. 5 p. 291 

°9 Ibid Al-Jurjani, Sharhul-Mawagif Vol. 8 p. 398 

100 Ibn Qatlaghba, Qasim, 2006 Cairo: Kitab al-Musamarah fi sharh Musayarah, Maktabah al-Azhariyah 
lilturath. Vol.2 p. 156 

101 Ibid Barelvi, Matla, p. 185 

102 Ibid Barelvi, Matla, p. 186 

103 Ibid Barelvi Matla, p. 187 

104 The night journey of Muhammad between Makkah and Jerusalem. 

105 Another name for the Shi’a 

106 |bid Barelvi, date and place of publication not given Al-zalal al-anqa min bahr sabg@til-atqd. Publisher not 
given. p. 102 

107 Ibid Barelvi, date and place of publication not given Al-zalal al-anqaé min bahr sabgatil-atqd. Publisher not 
given. p. 101 
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ayat of the Quran, they are weightier, than the evidence for tafdil of Abu Bakr. In analogy like must 
be compared to like, tafdil cannot be compared to eschatological matters where scholastic 
theologians do not differ. The matter of the weighing of deeds, seeing God and the intercession of 
Muhammad are such matters. The basis for the assumption of Barelvi is ayat thirteen from surah al- 
Hujarat and ayat seventeen from surah al-Layl. He has assumed that the most pious atqd in these 
ayat is only Abu Bakr and supported this by hadith raising the matter of tafdil to gati like the 
evidence for these eschatological matters. A fuller discourse on these ayat is to follow in the chapter 
on tafdil. Even if the assumption of Barelvi is accepted, it is still zanni, this is what he meant when he 
mentioned that “gat?” or “like gati”. This is an oxymoron, it is either gat or not, it cannot be “like 
gati” then it is zanni. What we can conclude is that his iima@ gat? for tafdil is in reality is still iima 


zanni. 


Barelvi has used the word isrd in the two editions to hand of al-zalal al-anqa min bahr sabqatil-atqa, 
but in the Matla which he wrote in Urdu he has used the word asman which are the heavens. The 
ruling of sacred law for the denial of isra the night journey between Makkah and Jerusalem is 
disbelief but to deny the ascension is deviancy.?” The claim of Barelvi does not meet the criteria of 
ijma and the evidence criteria for ijma qati. lbn Humam, Alt al-Musayarah and Ibn Qatlughba all 


state clearly that there is no gati evidence for tafdil.1°° 


The research findings for ijma qati are that the criteria have not been met for ijmad gati. The absolute 
independent mujtahids have not agreed on the claim for ijma let alone ijma qati. A group from the 
scholastic theologians have claimed ijma zanni and Barelvi and his teachers claim that tafdil of Abu 
Bakr and ‘Umar is gat? or like gati.**° But their claims are not backed by the unanimity of the 
absolute mujtahids and the criteria for iima gati. Imamah is a paradigm of jurisprudence not of 
creed. Their iima again does not fit the required criteria on the basis that scholastic theologians are 


not permitted to claim ijmd@ on a matter of jurisprudence. 


108 Al-Sawi, Ahmad bin Muhammad al-Maliki, 1980 place of publication not given: Sharh al-Sawi ala Jawharah 
al-Tawhid, Dar al-Ikha. Publisher not given. p. 210. 

103 Ibn Qatlughba, Qasim, 2006 Cairo: Kitab al-Musdmarah fi sharh Musdyarah, Maktabah al-Azhariyah 
lilturath. Vol.2 p. 156 

110 |bid Barelvi, al-zalal al-anqdé min bahr sabqatil-atqa, p. 107 
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Tafdil Superiority 


The research question that this chapter intends to answer is what were the positions of the 


companions on tafdil and what was the position of Malik? 


What needs to be clarified at the onset the research is not on the character, status or caliphate of 
Abu Bakr, but only on the assertion that there is ijma’ qati on tafdil of Abu Bakr and that anyone not 
acceding to the tafdil of Abu Bakr is not a Sunni. This tafdil is the greatest reward and proximity to 
God. 


The chapter is arranged into the following sections to research the question and adhere to the 


objectives of the research 


e Primary evidence from Quran and hadith for tafdil of Abu Bakr and the ruling on this 
evidence. 

e If the companions of Muhammad claimed ijmd’ on tafdil of any companion of Muhammad? 

e =The Ibn ‘Umar narration 

e The opinions of Malik on tafgdil. 

e What does tafdil mean to its claimants 


e The opinion on those who do not accede to tafdil. 


The discourse on tafdil has been led by scholastics of theology. The opinions or positions of the Sufis 
have not been considered. Ahmad Ghumari was the first to bring this into the discourse on tafdil. His 
aim was to illustrate that a grouping from Sunni Muslims adhere to a position which seems to 
contradict the orthodox Sunni position. The response to this, is that this premise has been based on 
the Sufi initiatory chain of transmission, all of these chains begin after Muhammad with ‘All bin Abi 
Talib. This cannot be presented as evidence to their position on tafdil that they hold to the tafdil of 
‘All bin Abi Talib. Their position on tafdil is recorded in their manuals which is the standard position 
of the people of the Sunnah. The Sufi authorities who have held to tafdil of ‘All bin Abu Talib, have 
on the grounds of spiritual tafdil rather than physical tafdi/. Sufi’s hold that the spiritual caliphate of 
Muhammad began with ‘Ali and their caliphate is continuous. Ghumari is quoting Sayyid Mahmud 
ibn ‘Abd Allah al-Husayni al-Alust (died 1270/1854) the Quran exegetist on this issue. This issue is 
not what the research is about, and this does not infringe onto the findings of the research either, 


for tafdil is not a point of belief but of jurisprudence. 


1411 Ghimari p. 63 
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The primary evidence from Quran for tafdil of Abu Bakr. 


Two ayat from the Quran are evidenced for tafdil of Abu Bakr. The first, “But the most pious one 
atqd shall be removed from it; He who gives his wealth in alms to purify himself.”*"2 The second ayat 
is “The most honourable akram among you in the sight of God is he who is the most pious.”*7? Both 
these Quran ayat are Makkan. The first is from surah al-Layl and the second from surah al-Hujarat. 
On the first ayat there is general agreement of Quran exegetists, Wahidi,’** Suydti!** in their Kitab 
asbab al-Nuzul and Qurtubi'** that the reason for revelation was Abu Bakr. However, for the second 
ayat there is no agreement. Suyuti holds this ayat was revealed in regard to Bilal when he gave the 


call to prayer from the top of the Ka’bah.1”” 


For a brief analysis of the opinions of the speculative theologians on these aydt, we begin with the 
great ‘Amadi. Most exegetists of the Quran and scholars have relied on this ayat for tafdil for it was 
revealed in right of Abu Bakr. He was described as and was the most pious, the most pious is most 
honourable with God. The most honourable with God is afdal, thus this ayat is evidence on Abu Bakr 
as most superior from all who are counted from the community of Muhammad.”??8 The discourse of 
Taftazant is no different to ‘Amadi in that the majority hold this ayat was revealed in regard to Abu 
Bakr as the most pious, the most pious is the most honourable. “The most honourable among you in 
the sight of God is he who is the most pious.”*"° Thus there is no tafdil except with the most 


honourable.12° 


Jurjant in his commentary on the Mawagif of Qadi al-lji (emphasis has been added). “In that the 
afdal of humankind after the Emissary of God with us Sunnis and with most of the ancient Mu’tizilah 
is Abu Bakr, and with the Shi’a and most of the later Mu’tizilah it is ‘Alt bin Abt Talib. With us there 


are facets the first of them is the statement of the High. “But the most pious one shall be removed 


112 Quran 92/17 

113 Ibid Quran 49/13 

114 A|-Wahidi, Abul-hasan ‘Ali bin Ahmad, no date given of publication Cairo: Kitab Asbabul-Nuzal. Maktabah al- 
Dawah. Publisher not given. pp. 334-337 

45 Al-Suyatt, Al Jalalul-Din, 2010 Cairo: Asbabul-Nuzdl. Dar al-Fajr lilTurath. pp. 357 P383 

46 Al-Qurtibi. Abu ‘Abdullah Muhammad bin Ahmad al-Ansari, 1996 Beirut: Al-JGmi’ al-AhkGmul-Quran. Dar 
Ihya turath al-Arabiyah. Vol. 20 p. 88 

477 Ibid.Al-Suydtt, p. 83 

118 Ibid Amadi, Abkarul-Afkar Vol. 5 p. 175 

119 Ibid Quran 49/13 

120 |bid Al-Taftazani, Sharul-Maqdasid Vol. 5 p. 292 
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from it; He who gives his wealth in alms to purify himself.”271 The position of most Quran 
exegetists and indeed the scholars relied upon it, that it was revealed in regard to Abu Bakr and he 
is the most pious and he who is the most pious he is the most honourable with God the High “The 
most honourable among you in the sight of God is he who is the most pious.”!22 He is meaning the 
most honourable with God he is the most superior and Abu Bakr is afdal from those who are 


counted from the community of Muhammad.?23 “ 


The claim that the most or majority of Quran exegetists hold that the first ayat was revealed for Abu 
Bakr is accepted. The second ayat on the other hand is not accepted.. Even if this point was 
accepted, how does this prove that there is ‘ijma’ qati that Abu Bakr is the most superior person 
after the Emissary of God from Humankind? Man cannot claim knowledge to what he cannot prove, 
these two or any of the other ayat presented do not prove the case for tafdil of anyone. The ayat 


124 not gati as evidence’ .For ijmd qati the evidence has to be gati and only 


are general in meaning 
God knows who is the most pious.’ The discourse of Barelvi has already been analysed in the 


previous chapter. 


These are matters of eschatology which we do not have certainty of knowledge. This whole matter is 
in the matrix of the unseen. This whole discourse is conjecture and conjecture does not give surety 
of knowledge whilst a matter of belief demands surety of knowledge. We need to move onto hadith 


evidence for tafdil. 


121 Quran 92/17 

122 Ibid Quran 49/13 

123 |bid Al-Jurjani, Sharhul-Mawagif Vol. 8 p. 398 

124 Ibid Jilani pp. 358-388 

125 Ibid Ibn Qatlaghba, Qasim. Kitab al-Musdmarah fi sharh Musayarah, Maktabah al-Azhariyah lilturath, Cairo, 
2006. Vol.2 p. 156 

226 Quran 53/32 
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The primary hadith evidence for tafdil of Abu Bakr. 


The hadith evidence presented specifically for the tafdil of Abu Bakr are all non-specific and solitary 
and do not reach the level of tawdtar, the category of tawatar in meaning will be analysed at the 
end of this section. First the scholastic theologian’s discourse on these hadith followed by the ruling 


and discourse of the hadith masters. Finally, the Abdullah bin ‘Umar narration will be analysed. 


Amadi,’”’ Taftazani’?8 and Jurjani’?? present thirteen hadith as evidence for tafdil of Abu Bakr. From 
these only six contain wording which could postulate to tafdil of Abu Bakr. The texts of these six 


hadith are: - 


1. Abu al-Darda’ walked in front of Abu Bakr. The Emissary of God said to him, “Do you walk in 
front of one who is better khayr than you?” Abu al-Darda’ asked, “Is he better than I?” The 
Emissary of God said, “The sun has neither risen nor set after the Prophets and Emissaries on 
a man afdal than Abu Bakr.” 

2. Muhammad said, “Not possible for a people amongst whom is Abu Bakr that they give 
preference [yataqaddam] to another.” 

3. Muhammad said, “Abu Bakr should lead the people in the Prayer.” 

4. Muhammad said, “God and His Emissary will not accept other than Abu Bakr.” 

5. The statement of Muhammad, “Bring me ink and paper, | will write for Abu Bakr after which 
no two will disagree.” 

6. When Abu Bakr was mentioned in the presence of Muhammad he would say, “Where is the 
similitude to Abu Bakr, people lied about me and he verified me, believed in me, married his 
daughter to me, equipped me with his wealth, consoled me, and he struggled with me at the 
time of fear.”*°° 

The above narrations are all solitary ahad narrations. How then are these evidence for ijma’ gation 

tafdil of Abu Bakr? The aggregate of these hadith does not produce the required evidence for ijma 


gati. The hadith masters have ruled on these hadith in the following. 


Hadith number one; Ibn Hajr al-Haythmi died 807/1404 in his Mujma’ al-Zaward has recorded that 
Tabrani transmitted this hadith in his a/-Awsat, in the chain of narrators is Isma’tl bin Yahya al-Taymi 


who is a liar. Another version of this narration again transmitted by Tabrant but in this chain of 


27 Ibid Amadi, Abkarul-Afkar fi usdl al-Din Vol. 5 p. 175 
128 Ibid Taftazani, Sharhul-Maq@sid Vol. 5 pp. 290-294 
123 Ibid Al-Jurjani, Sharhul-Mawagif Vol. 8 p. 398 

130 |bid al-Amadi, Abkarul-Afkar Vol. 5 pp. 175-176 
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narrators is Baqiyah who was a mudallas™? [misrepresenting the names of his teachers]. The rest of 


the narrators are trustworthy.*°2 


Hadith number two; Abu Faraj al-Jawzi (died 597/1200) comments, “This hadith is not rigorously 
authenticated. Yahya bin ‘Ma’in said, Ahmad bin Bashir is rejected [one of the narrators of this 
hadith]. bn Hibban said,” ‘Isa bin Maymin is munkar [rejected of] hadith’? do not rely on his 


narrations.”134 


The third hadith is a rigorously authenticated hadith of Bukhari. Hadith four is also a rigorously 


authenticated hadith of Imam Muslim. 


The fifth hadith is referenced to Bazzar by Ibn Hajr al-Haytamt in his al-Sawa’iqah al-muhriqah ‘ala 
ahl al-rafad wal-dalal wal-zandaqah.**° The sixth hadith with a similar wording is a rigorously 


authenticated hadith of Bukhari. 


In all these ahad hadith, there authenticity is in doubt and not one of them is tawdatar (mass 
transmitted). As to the claim that they are rigorously authentic mass transmitted hadith that 


evidence the tafdil of Abu Bakr?°°, this is clearly untenable. 


One of the last works written on tawatar hadith was by Kettani’*’ (died 1387/1967). He recorded 
four tawatar hadith for tafdil of Abu Bakr, but these are tawatar bil-ma’nd i.e in meaning, not 


tawatar in wording. The premise of Kettant is that majority of hadith tawatar are in meaning only as 


tawatar in wording are rare.*°8 


Regarding hadith three and six from the above list, the other two hadith are ‘if | was to take a friend 
other than my Lord Sustainer | would befriend Abu Bakr’ and the final one ‘to close all the small 
doors into the mosque other than Abu Bakr.’ The last hadith is found with similar wording but says it 


is the “door of ‘All’” not of Abu Bakr. Both are authentic narrations. This is not the place to present 


131 Ibn al-Salah, al-Shahrazdri, 2006 Reading: An introduction to the science of the Hadith. Garnet Publishing. 
pp. 55-56 

132 Ibn Hajr al-Haythami, Al-Hafidh Nur al-Din ‘Ali bin Abu Bakr, 1986 Beirut: Majma’u al-Zawaid wa Manba’u 
al-Fawa’id. Mu’assassah al-Ma’arif. Vol. 9 pp. 46-47 

133 Ibid Ibn al-Salah, p. 59-60 

134 Ibn al-Jawzi, Abu al-Faraj ‘Abdul-Rahman bin ‘All, 1983 Beirut: Al-‘al al-mutanahiyah fi al-ahadith al- 
wahiah. Dar al-kutub al-ilmiyah. Vol. 1 p. 193 

135 Ibn Hajr al-Haytami, Abul-‘Abbas Ahmad bin Muhammad bin Muhammad bin ‘All, 1997 Beirut: Al-Sawd’iqah 
al-muhriqah ‘ala ahl al-rafad wal-dalal wal-zandaqah. Mu’assassah al-Risalah. Vol. 1 p. 68 

136 Ibid Ibn Hajr al-Haytami Vol. 2 p. 711 

137 Al-Ketannt, Abu ‘Abdullah Muhammad bin Abi al-Fayz Ja’far al-Hasani al-Idrisi, 1987 Beirut: Nazam al- 
Mutanathir minal hadith al-Mutawar. Dar al-kutub al-ilmiyah. pp. 201-205 

138 Ibid Al-Ketanni, pp.24-25 
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the discourse on this hadith but suffice it to say it is problematic, even though both narrations are 


rigorously authentic. 


Regarding the hadith about friendship, how does that support tafdil? To conclude, it needs to be 
noted not one hadith is clear and succinct and rigorously authentic that Abu Bakr is afdal after 


Muhammad. 


The evidence criteria for ijma qati has not been met from the Quran and hadith and so the claim is 


not proven. This now takes us to the evidence from consensus for tafdil of Abu Bakr. 
Ijma@ of the companions as evidence for tafdil of Abu Bakr. 


The companions reached unanimity on the imamah of Abu Bakr after the death of Muhammad. 
However even this unanimity is questioned. We will analyse the events leading to Abu Bakr being 
accepted as leader for further clarity on this issue. After the death of Muhammad the Ansar 
gathered and chose as their leader Sa’d bin ‘Ubadah. Three men from Quraysh went in total, they 
were Abu Bakr, Umar and Abd ‘Ubaydah ibn al-Jarah, to the Sagifah of the Bani Sa’dah where the 
Ansar had already chosen a leader. Abu Bakr said Quraysh will not accepte a leader not from them. 
The response from the Ansar was, “a leader from us and a leader from you”. Abu Bakr responded, 
“no we are the leaders, and you are the ministers, for the Quraysh are the noblest of the Arabs by 
status and genealogy”. Abu Bakr then stated, “pledge allegiance to either ‘Umar or Abu ‘Ubaydah 
ibn al-Jarah”. ‘Umar responded to this, “no, we pledge allegiance to you Abu Bakr, for you are the 
best from us, our liege lord (sayyid) and beloved from us to the Emissary of God” .?? This narration is 
rigorously authentic.° ‘Umar later would comment that it was an affair dealt in haste and “God 


saved us from the evil of this haste”.*47 


If we pause here and analyse this situation again in light of the matter of tafdil for Abu Bakr, the 
elders of the Ansar had gathered in the Saqgifah of Bani Sa’dah and chosen Sa’d bin ‘Ubadah as their 
leader. The elders from the Ansar did not know and neither did Abu ‘Ubaydah ibn al-Jarah that Abu 
Bakr was the most superior of humanity after the Emissary of God. Even Abu Bakr himself did not 
know that he was the most superior from humanity after the Emissary of God. The next day after the 


first pledge of allegiance was taken, the Muslims gathered in the Mosque of the Prophet in Madinah. 


139 A|-Dhahabi, Muhammad bin ‘Uthman, 1988 Beirut: Al-khulafa’ al-rashiddn min tarikh al-Islam. Dar al-Kutub 
al-IImiyah. p. 3 

140 Ibid Al-Dhahabt p. 3 

141 Ibid al-Dhahabi p. 5 
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Abu Bakr from the pulpit recounted the whole affair of the Saqifah of Bani Sa’dah during this 


address he states that, “I am not the best of you” (lastu khayrukum).* 


This is presented as the primary evidence for the ijma of the companions for tafdil of Abu Bakr. This 
is accepted as evidence for his imamah but not for his tafdil. This cannot be accepted as evidence for 
the ijima of the companions on tafdil for they differed immensely on the matter of tafdil their 


positions on tafdil will illustrate and support this premise. 
The positions on tafdil of the companions. 


The companions differed on the matter of tafdil. These differences have been well documented by 
Sunni scholastic theologians. Two well-known authorities have unequivocally recorded this as fact 


that the companions did not reach unanimity on the matter of tafdil. 


Amadi,” As to the companions indeed they differed on this [matter of tafdil].”**? Baqilani, “They 


[the companions] never agreed on tafdil of any one from amongst themselves.”14 


From the onset, the differences are self-evident, and these suggest that the matter of tafdil is an 
anachronism. This premise is further illustrated by the individual positions of the companions. The 
opinions of the companions about each other, the narrations and their authenticity will be 


presented. 


Beginning from the household of Muhammad. His wife ‘Aisha held to the tafdil of Fatimah, the 
daughter of Muhammad. She reports that, “she had not seen anyone more superior afda/ than from 


Fatimah, other than her father”. This narration is rigorously authentic. The narrators are of Muslim 


pi46 T 147 


and Bukhari, authenticated by al-Haytham?°, Ibn Hajr al-Asqalani’** and al-Shawkani. 


‘Aisha was the daughter of Abu Bakr, as well as the wife of Muhammad. Therefore, her position on 
tafdil carries great weight for she is presented as one of the great jurist scholars from the 


companions. But she was not aware of her father’s position on tafdi/? 


Later Sunni authorities are reported to have held similar positions. Suyuti (died 911/1505) transmits 


that Malik held to the same position as ‘Aisha’ stating “no one is superior to one who is a part of the 


M42 Ibid Ibn Hajr al-Haytami Vol. 1 pp. 35 & 37 

443 Ibid Amadi, Abkarul-Afkar Vol. 5 p. 289 

144 Ibid Baqilani, Mandqib al-Aimmah al-Arabah p. 529 

445 Ibid Ibn Hajr al-Haythami!, Majma’u al-Zawaid Vol. 9 p. 204 

M6 Ibn Hajr al-Asqalani, Abu al-Fadl Ahmad bin ‘Alt bin Muhammad bin Muhammad bin ‘All, 1907 Cairo. Al- 
Isabah fi Tamiyz al-Sahabah. Matba’h alSharqiyah. Vol. 4 p. 378 

147 Al-Shawkant, Muhammad bin ‘Ali, 1984 Damascus: Daru al-Sahabah fi mandgqib al-Qardbah wal-Sahabah. 
Darul-Fikr. p. 277 
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Emissary of God”. Ilm al-Din al-lraqi held that Fatimah and her brother Ibrahim, the son of 


Muhammad from Maria the Copt, were superior to the four caliphs by unanimity.*® 


The position of Hasan bin ‘All on tafdil was that he held ‘All bin Abi Talib as the most superior after 
the Emissary of God. His statements are presented to highlight his position on tafdil. Hasan was the 
fifth righteous caliph. The context of this narration is after the death of ‘All, Hasan addressed the 
people in Kufa and spoke. “Without doubt yesterday a man left you, who the first ones cannot 
precede to and the last ones cannot reach.” This is transmitted and authenticated by Ahmad”, al- 


Bazzar*°, Ibn Hibban, and al-Haythami.*>* 


Just to pause and comment, this narration needs to be understood in light of the narrations where 


‘All, “counts himself as just an individual from the Muslims,”*°2 


and “that he would whip by eighty 
lashes anyone who does tafdil of him.”?°? The context of these statements of ‘Ali the first one is in 
private to his son Muhammad ibn al-Hanafiyah, and the other addressing the people in Kufa. Hasan 
is the fifth and final righteous caliph. During his life, Muhammad instructed Muslims to follow him 
and his “righteously guided caliphs”. The statements of ‘All are in the same vein as the statement of 


Abu Bakr that he is “no better than the rest of you” from the pulpit of Muhammad. 


Abu Hurayrah one of the most prolific hadith narrators, explained his position on tafdil. For him, the 
cousin of Muhammad, the brother of ‘All, Ja’far bin Abu Talib was the most superior after the 
Emissary of God. Abu Hurayrah would say that “no one who has worn sandals or rode a mount after 
Muhammad, is afdal than Ja’far bin Aba Talib”. Transmitted by Tirmidht,’** Ibn Kathir,?°° and Ibn Hajr 
al-Asqalant in his Fathul-Bari and al-Isabah.**° Tirmidhi and Ibn Hajr al-Asqalani both rigorously 


authenticated this hadith and Ibn Kathir judged the chain of narrators as jayyid (faultless). 


There are numerous other individual positions that the companions of Muhammad held on tafdil. 


But we turn to one of the most numerous groups from the companions who held to tafdil of ‘All. 


48 Al-Suydtt, Jalal al-Din, 2009 Casablanca: Anmddhj al-labib fl khasd’is al-Habib. Dar al-rashad al-hadithah. 
P.103 

143 Al-Sindi, Abul-Hasan Nur al-din Muhammad Abdul-Hadi, 2008 Qatar: Hashiyatu Musnad Imam Ahmad bin 
Hanbal. Wazaratul awqaf wal-shu’in al-Islamiyah. Vol. 2 p. 197 

150 A|-Bazzar, Abu Bakr Ahmad bin ‘Amar bin Abdul-Khalig, 1988 Madinah: Musnad al-Bazzar. Maktabah al- 
ulum wal hikam. Vol. 4 p. 179 

451 Ibid ibn Hajr al-Haythami, Majma’u al-Zawaid Vol. 9 p. 149 

152 Ibid, Ibn Hajr al-Asqalani, al-Fathul-Bari, Vol. 7 p. 24 

153 Ibn Taymiyah, 1966 Riyad: Majmu’a al-fatawah shaykhul islam ibn Taymiyah. Name of publisher not given. 
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154 Al-Tirmidhi, Abd Isa Muhammad bin ‘Isa bin Surah bin Musa bin al-Dahak al-Sulami, 1997 Damascus: Jami’a 
Al-Tirmidhi with the commentary ‘Aridatul-Ahwadhi. Dar al-Fikr. Vol. 7 p. 170 

1455 Ibn Kathir,Isma’ll bin Umar, 1995 Beirut: A/-Biddyah wal-Nihayah. Maktabah al-Ma’ rif. Vol. 4 p. 256 
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Baqilani mentions those who were well known for their tafdi/ of ‘All bin Abu Talib. These were 
‘Abdullah bin ‘Abbas, Hudhayfah bin al-Yaman, ‘Ammar bin Yassar, Jabir bin ‘Abdullah, Abi al- 
Haytham bin at-Tayhan, al-Hasan bin ‘All, Ubayy bin Ka’b, Zayd, Salman al-Farisi, ‘Amr ibn al-Hamaq, 
Abu Said al-Khudri and other than them.?*” This group’s exact number has not been fully researched 
but their tafdil of ‘Allis beyond doubt. They would say,”’All is the best of humanity, the best of the 
people after the Emissary of God, he is the most knowledgeable of them, the first of them to accept 
Islam and was the most beloved of them to the Emissary of God.”*** This group from the 
companions were not anti-Abu Bakr or ‘Umar, but they were content with their leadership and 
governance. Neither can nifaq (hypocrisy) nor taqiyah (not to declare your real position) be 


attributed to this group.?°? 


The existence of this group is further corroborated by the hadith master of the last century al-Sayyid 
‘Abdul-Aziz bin Siddiq al-Ghamart in his Risalah ‘Al-Bahith ‘an ‘illal al-Ta’n fil-Harith.*© “As to those 
who held to tafdil of Ali over all the companions of Muhammad including Abu Bakr and those after 
him were; Salman al-Farisi, Abu Dhar, al-Miqdad, Khubab, Jabir, Zayd bin al-Arqam, Abu Tufayl, 
‘Amir bin Wathilah, ‘Ammar bin Yasir, Ubayy bin K’ab, Hudayfah, Baridah, Abu Ayyub al-Ansari, Sahl 
bin Hunayf, Uthman bin Hunayf, Abul-Haytham bin at-Tayyhan, Knhuzaymah bin Thabit, Qays bin 
Sa’d, Al-‘Abbas bin al-Mutallib, Banu Hashim and the Banu al-Mutallib and others that are so many 


that can’t be numbered.” 


The last two, the Banu Hashim and Banu al-Mutallib, are too generic in nature to be accepted. Even 
after the repetitions, there are twenty-two, which is a large group, to present all the narrations from 
these would lengthen this paper. Majority of the narrations are to be found in the dictionary of the 
companions especially al-/sti’ab fi ma’rifatil-Ashab*™ of Ibn Abdul-Barr. These are a lot more than 


just six or seven that Barelvi brushes aside For he claims that their position has no bearing on the 


162 163 


claim to ijma gati,*°* or that no one before Ibn ‘Abdul-Barr denied the ijmad gati. 


These positions on tafdil of the companions of Muhammad categorically make the claim for ijma 
gati for the tafdil of Abu Bakr over humanity after Muhammad untenable. These narrations clearly 


show that there was no unanimity on tafdil with the companions. Over twenty companions of 


157 Ibid al-Baqilani, Mandqib al-Aimmah al-Arabah p. 294 

158 |bid al-Baqilani, Mandqib al-Aimmah al-Arabah p. 306 

1459 |bid al-Baqilani, Mandqib al-Aimmah al-Arabah p. 306 

160 Al-Ghamari, al-Sayyid ‘Abdul-Aziz bin al-Siddig, date and place of publication not given: Risalah ‘Al-Bahith 
‘an ‘illal al-Ta’n fil-Harith. Publisher not given. p. 14 

161 Ibn ‘Abdul-Barr, Abu Yusaf, 1996 Beirut: Al-Isti’ab ff ma’rifatil-Ashdb. Dar al-Jil. 

162 Ibid Barelvi, Matla, pp. 179-80 

163 Ibid Barelvi, Matla, p. 175 
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Muhammad holding a position opposite to the tafdil of Abu Bakr on which there is a claim for ijma 


gati is untenable. 
The ‘Abdullah bin ‘Umar narration. 


The primary evidence used to evidence ijma and tafdil of Abu Bakr with the companions is the 
narration of ‘Abdullah bin ‘Umar (died 74/693). In this narration Ibn ‘Umar claims that they would 
hold to tafdil of Abu Bakr in the era of Muhammad. In light of the above analysis, how are we to 
understand this narration? This narration is recorded by Bukhari in his sahth under the chapter of 
the virtue fadal of Abu Bakr after the Prophet. In the wording of his narration, Abdullah bin ‘Umar 
said “we would prefer between the people in the Prophetic era, we would prefer Abu Bakr then 
‘Umar bin al-Khattab, then ‘Uthman bin ‘Affan”. The wording with Bukhari is “we would prefer” but 
with Ibn Kathir?™ Ibn ‘Umar is reported to have said he meant the order of the caliphs. The narration 


with Ibn Asakir*© is “we would say who had the right to rule (khilafah)”. 


This narration of Ibn ‘Umar is problematic, is it regarding the issue of tafdi/, the order of the caliphs, 
or who had the right to rule? It is one of the primary evidence to bolster the tafdil of Abu Bakr. 
However, the picture it paints does not hold with the findings of this research. lbn Abdul-Barr *®has 
put it very succinctly, the first community differed on the matter of tafdi/l. Hence the evidence for 
ijma is the narration of Ibn ‘Umar, which is wahm (delusion) and ghalt (mistake). Here Ibn Abdul- 
Barr means the meaning of the narration is not authenticated, even though the chains of the 
narration are authenticated.*©’ The harsh comments of Ibn ‘Abdul-Barr are not directed at ‘Abdullah 
bin ‘Umar but at the narrator ‘Ubaydullah bin ‘Umar for having added to this narration that the 


companions after ‘Uthman would stop.1 


The context of this narration has not been considered. Once the context is known, this narration has 


nothing to do with the issue of iima of the companions on the matter of tafdil. 


Zuhri reports from Salim the son of ‘Abdullah bin ‘Umar, that ‘Abdullah bin ‘Umar said, “a man from 
the Ansar came to him at time of tribulation in the era of the caliphate of ‘Uthman, he commanded 
him to rebuke ‘Uthman he spoke for some time. [Ibn ‘Umar said] | was not near to judge his words 


but in haste when he completed his speech, | said to him, ‘indeed we would say and the Emissary of 


164 Ibid ibn Kathir, Al-Bidayah wan-Nihayah Vol. 7 p. 216 chain of narrators are authentic on the conditions of 
Bukhari and Muslim 

165 Ibid Ibn Abdul-Barr, al-Istiab Vol. 3 p. 1116 the narration is rigorously authentic to the conditions of Muslim 
166 Ibid Ibn Abdul-Barr, al-Istiab Vol. 3 p. 1116 

167 Ibid Ibn Hajr al-Asqalani, 2001 Riyad: Fathul-Bari sharh Sahih al-Bukhari. Printed by the editor Abdul Qadir 
shaybatul-hamd. lbn Hajr does not object or rebut Ibn Abdul-Barr. Vol. 7 p. 20 

168 Ibid Ibn Hajr Fathul-Bari Vol. 7 p. 20 
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God was alive, the afdal of the community after the prophet is Abu Bakr, then ‘Umar, then 


‘Uthman.” 16 


The context was to stop tribulation at the time of ‘Uthman, and it was said in defence of ‘Uthman 
rather than to proclaim ijma on tafdil. It also clarifies why he did not name ‘All. Thus Ibn ‘Umar is just 
calming the situation with the Ansar. This is a reading of this narration; the probability is there the 
narrator himself has acceded that this was the reason for this narration. Therefore, the whole edifice 


of tafdil of Abu Bakr has been built on a narration which has been taken out of context. 


After knowledge of the context of the narration of Ibn ‘Umar. How are we to understand the 
position of Ahmad bin Hanbal that “the Sunnah is to hold tafdil according to the narration of 
Abdullah bin ‘Umar and not to follow the people of Madinah or Kufa on this matter.”?2”° The basis 
for claiming ijma for tafdil of Abu Bakr, ‘Umar, ‘Uthman and ‘All the companions and their followers 
by Shafi’ seems to be the narration of Abdullah bin ‘Umar too.*”! The research is emphasising that 
these positions were claimed by divorcing the narration from its context. The Ibn ‘Umar narration 
cannot be presented as evidence that the companions held to tafdil of Abu Bakr or there existed 


ijma with them on the issue of tafdil of Abu Bakr. 
The positions of Malik on tafdil 


The context of the Ibn ‘Umar narration was known to one of the two narrators of Ibn ‘Umar, his son 


172who is the teacher of Malik. 


Salim and his freed slave Nafi’, both of whom are teachers of Zuhri 
Nafi’ is also the teacher of Malik. Nafi’ is part of what is known as the “golden chain”. Malik, Nafi’, 


Ibn ‘Umar and Muhammad being the shortest hadith chain. 


With Malik, the influence of Zuhrit and Nafi’ is strong. In the Muwatta there is evidence to that but 
Malik does not transmit or adhere to this position of tafdil. Ibn Abdul-Barr quite rightly states that 
Nafi was one who Malik followed in religion. If this narration had been correct in meaning, then 


Malik would have adhered to it.*”7 


169 AJ-Isbahani, Abu Nu’aym Ahmad bin ‘Abdullah, 2003 Beirut: Fadail al-Khulafa al-Araba’ah. Dar al-Kutub al- 
IImiyah. p. 72-73 

170 Al-Khallal. Abu Bakr Anmad bin Muhammad bin Hartn bin Yazid, 1989 Riyad: A/-Sunnah. Dar al-Rayah. Vol. 
1 pp. 371-72 

171 Ibn Hajr al-Asqalani, Ahmad bin ‘Ali, 2001 Riyad: Fathul-Bari bisharh al-Bukhari, printed by the editor Abdul 
Qadir shaybatul-hamd. Vol. 7 p.21 

172 Ibn Shihab al-Zuhri died 124/741 

173 Ibid Ibn Abdul-Barr al-Istadhkar Vol. 14 pp. 240-41 
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From Malik we have the well-known position of giving preference to Abu Bakr and ‘Umar and then 
not giving preference to anyone, then the position of giving preference to Abu Bakr, ‘Umar, ‘Uthman 


and ‘Alr.1”4 


The position which is not well-known or not presented as well-known is Malik would not give 
preference to any companion, for that was not the way of the people of Madinah or any from his 
teachers. This sheds light on the Ibn ‘Umar narration as well, for majority of Malik’s teachers are 
from Madinah. The authenticity of this position or transmission has not been challenged. Malik 
states that to hold the position of tafdil is tantamount to laying claim to knowledge of God, which 
God does not acquaint anyone to. The companions of Malik who transmit this are ‘Abdullah bin 
Wahb?”, Ismail bin Uways?”6, and Mus’ab bin Abdullah al-Walidi and their credentials are beyond 
repproach.?”” The scholars of the school of Malik have been consistent in transmitting this position 
of Malik from the master hadith scholars such as Ibn Abdul-Barr. He says ”Muslim scholars are in 
agreement that God is not going to ask you about which of his slaves was the most superior.”27° 
Mazari (536/1141) says “as to the superiority of the companions, a group have held that you abstain 
from this for they are like the fingers of the hand, are you able to differentiate which is more 
superior to the other?”?”? This position of Malik of not claiming tafdil for any companion of 
Muhammad has not been examined by scholastic theologians in their works or by their 


commentators in which the other opinions of Malik are mentioned. 


There is a possible way of reconciling the other positions of Malik. Qadi lyad (died 544/1149) has 


indicated as to the reason or reasons to these positions were the politics of the era.1®° 


Muhammad Nafs al-Zakiya was martyred in 145/762 he had taken the Hijaz from the Abbasid 
dynasty. Muhammad Nafs al-Zakiya was the son of ‘Abdullah al-Mahd one of the teachers of Malik. 
Some of the teachers Malik had supported Muhammad Nafs al-Zakiya, but Malik had stayed aloft 
from the whole affair. Tabari and Ibn Kathir*®+ transmit that Malik gave an opinion to the people of 


Madinah to break their pledge of allegiance to the Abbasids by narrating the hadith of ‘Abdullah bin 


174 Ibn Rushd al-Qurtubi, Qadi Abt Walid Muhammad bin Ahmad, 2011 Beirut: A/-Baydn wal-tahsil wal sharh 
wal-tarjih wal-ta’lil limasd’il al’utbyyah. Dar al-Kutub al-ilmiyah. Vol. 2 p. 28 

1% Died 197/813 

1% Died 220/835 

"7 Ibid Ibn Abdul-Barr, al-Istadhkar, Vol. 14 pp. 240-44 

178 Ibid 

173 Al-Mazari, Muhammad bin ‘Ali bin ‘Umar al-Tamimi, 1998 Al-Mansurah: /kmal al-Mu’alam bifawadid Muslim, 
with the commentary of Qadi lyad. Dar al-Wafa’. Vol. 7 p. 379 

180 |vad al-Maliki, Qadi lyad bin Musa ibn, 2012 Cairo: Al-Tanbihat al-Mustanbitah ala kutub al-Mudawwanah 
wal Mukhtalitah. Maktabah al-Tawgqjifiyah. Vol. 5 pp. 2793-2795. 

181 Ibn Kathir, Imad al-Din Isma’il bin ‘Umar, 1994 Beirut: Al-Bidayah wal Nihayah, Maktabah al-Ma’arif. Vol, 10 
pp. 81-84 
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‘Abbas that divorce by compulsion is invalid, thus the pledge of allegiance by compulsion is invalid. 
The persecution of Malik was due to this reason. This assumption is problematic as the trial and 
persecution of Malik occurred in 146/763 or 147/764 which is a year or two after the death of 
Muhammad Nafs al-Zakiya. The reason for the trial is correct, but Malik had stayed aloft of politics 
and governance as he held that scholarship be independent, of any political control, and did not 
appreciate interference to what he could transmit or not.1® He was taken to trial for transmitting a 
hadith and that was transmitted through Abdullah bin ‘Abbas. The government opined he was an 
‘Alawi. The ‘Alawl’s opined he was ‘Uthmant or pro-Abbasid. In fact, he was with neither of them, 
Malik is aiming to keep the people to the position of the people of Madinah. The context of Malik on 
tafdil needs to be understood into this background, his intent is to direct his audience away from the 
whole matter of tafdil. Where Malik states that the best after the emissary of God is Abu Bakr, 
‘Umar and then ‘Uthman here he is addressing an Alawi audience?*? this is also affirmed by Sanust*** 


(died 895/1489). What is meant by ‘Alawi are pro ‘Ali and by ‘Uthmani are anti ‘All.*®° Where he 


stops at Abu Bakr and ‘Umar is to silence the ‘Uthmani and ‘Alawl. 


This position was well known as the position of the people of Madinah. Ahmad bin Hanbal, the 
founder of the literalist school of jurisprudence, advises his son not to lean towards this position for 
they do not give tafdil to any of the companions.*® Ibn Hajr affirms that this was the position of 
Malik and a group including Yahya al-Qattan he references this to the Mudawwanah which is a 
mistake.’®” Yahya bin Sa’id al-Qattan*®* was an imam of the people of hadith, this bolsters the 


position of the people of Madinah further. Ibn Hazm (died 456/1063) a contemporary of Ibn Abdul- 


189 


Barr transmits that Dawdd bin ‘Alt’®” a student of Ahmad bin Hanbal held the same position as Malik 


as did Ibn Abdul-Barr.*%° 


182 Abu Zahra, Muhammad, 1952 Cairo: Malik hayatuhu wa asruhu ard’uhu wa fighhu. Dar al-fikr al-‘Arabi. pp. 
75-80 

183 lvad, Qadi lyad bin Musa ibn, 1983 Rabt: Tartib al-Madarik wa taqrib al-Masalik lima’rifat A’lam Madhab 
Malik, Wazarat al-awqaf wal-shu’tn al-Islamiyah. Vol. 2 pp. 44-46 

184 Al-Sanusi al-Hasani al-Tlemsani, Muhammad bin Yusaf bin ‘Umar bin Shu’ayb, 2006 Beirut: Sharh al-‘Agidah 
al-Kubra. Dar al-Kutub al-IImiyah. pp. 458-460 

185 The ‘Alawi position is well known but the ‘Uthmani as anti ‘All is well recorded in the dictionaries of men by 
the hadith masters. A hadith would be weakened if the narrator was Alawi but not when the narrator was 
‘Uthmani a position challenged by Ghumari. 

186 Al-Khallal. Al-Sunnah. Vol. 1 pp. 371-72 

187 Ibid Ibn Hajr al-Fathul-Bari Vol. 7 p. 20 

188 Ibid Ibn Hajr, Tahdhib, vol. 7 pp. 44-47 

189 Died 270/883 

190 Ibn Hazm, Abu Muhammad ‘Ali bin Ahmad, 1996 Beirut: Al-fas! fil-milal wal-ahwa wal-nahl. Dar al-Jil. Vol. 4 
p. 182 
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It is probable to bring these divergent positions of the people of the Sunnah on tafdi/ onto the 
position of the people of Madinah. This seems to be a clarification to the situation. Another 
resolution is to prohibit and leave the issue of tafdil of the companions. Belief has to be based on 
evidence that gives certainty. The evidence for tafdil does not give certainty by unanimity, thus it is 
prohibited. This is a conclusion arrived at by a group of scholastic theologians, which is transmitted 
by the great mujtahid Ibn ‘Arafah al-Maliki’* (died 803/1400). There is another elucidation to the 
matter of tafdil that of Mullah ‘Ali al-Qari al-Hanaft who counsels also to “leave this debate for that 
which takes precedence, for this is not a matter in which certainty can be achieved, for the greatest 
reward is in the world to come.”?” This is the same scholar who held that there was gati evidence 


for the tafdil of Abu Bakr! 


These positions converge with the position of the people of Madinah, and that seems the likely way 


forward for no one’s reality is known. 
What do the claimants of tafdil intend by tafdil? 


Malik has already answered this what the claimants of tafdil intend when they claim tafdil for Abu 
Bakr, “is the great reward and proximity with God”.*” This is tantamount to claiming knowledge of 
God to which He does not acquaint anyone to. This has been the position of the scholastic 
theologians of the people of the Sunnah. Ghazall is paraphrasing Malik in his Iqtisad fil-itiqad (Just 
Balance in Creed)*™, that this can only be known by revelation or the Emissary of His conveying it.1°° 
This can only be known to God or His Emissary and the meaning should be entrusted to God?” these 
matters cannot be based on analogy or ijthdd but have to be tawgift (divine basis)**” which none of 
the claimants have brought forth. For only God or His Emissary (if God informed him), can know who 


will be the one with the greatest reward or brought near to God the most.1%8 


From the companions, we have Hudhayfah bin al-Yaman the keeper of the secret of Muhammad, 


who held that Abdullah bin Mas’Ud was the closest agrab from the companions to God and on 


191 Ibn ‘Arafah al-Warghami, Muhammad bin Muhammad, 2008 Beirut: Tafsir /bn ‘Arafah. Dar al-Kutub al- 
Ilmiyah. Vol. 4 pp. 249-50 

192 Ibid Al-Qari, Mullah ‘Ali bin Sultan. 2004 Cairo. Shammul-‘awariz ff zammi al-ruwafiz. Dar al-Safwd. ‘Ali al- 
Qari is the student of Ibn Hajr al-Haytami who was known for claiming ijma qati for the tafdil of Abu Bakr. Ali 
al-Qari reports that some of the shuyukh held that ‘All bin Abu Talib by the end of his life surpassed Abu Bakr in 
tafdil. p. 63 

193 Ibid Amadi Vol. 5 p. 290 

194 Ibid Ghazali pp. 512-13 

195 Al-Ghazali, Abu Hamid, 1974 Lahore: The foundations of the articles of faith translated by Nabih Amin Faris. 
Sh. Muhammad Ashraf. P. 96 

196 Jurjani Vol. 8 p. 405 

197 Qadi lyad Vol. 7 p. 382 

198 Ibid Amadi. Abkar wal-Afkar Vol. 5 p. 290 
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judgement day a means of intercession (wasilah). Narrations in this vein are transmitted from him 


by Tirmidhi, Ibn Hibban?’’, Tabrani?©, Ibn Kathir?! and Ibn Hajr al-Asqalant.2” 


Here we have another inconsistency. The keeper of the secret of Muhammad holds a position which 
is at contrast with the group of Muslims who claim to follow the congregation of the companions of 


Muhammad. God has full knowledge who is the most pious.” 
The opinion for not acceding to tafdil of Abu Bakr. 


This should not carry any relevance but tafdil has become an issue of identity with the scholars of 
the people of the Sunnah. The opinion of deviancy is totally untenable for the following reasons. 
Muhammad said the correct way is “mine and of my companions”. The companions did not hold to 
unanimity on tafdil of any companion of theirs.2°"'° Their opinions on tafdil have been enumerated 
and so the opinion of deviancy would apply to them as well, if given. The issue of tafdil is a matter of 
ijtihad and it does not lead to mistake (khatd) or deviation (fisq) and the individual’s uprightness 
(‘adalah) is not approached.2© This ruling was given by an Maliki judge Baqalani over a millennium 
ago. Another Maliki judge Qadi Abu Bakr ibn al’Arabi (died 543/1148) mentions that his teacher Al- 
Fihrt would give preference to ‘Umar a lot, and if there was a position where ‘Umar could be given 
tafdil over Abu Bakr then he would.””” The Qadi did not find fault with the position of his teacher al- 
Fihri. Ibn ‘Abdul-Barr records consensus of Muslim scholarship that God will not ask Muslims in their 
graves or on judgement day who was the most superior from creation.” ‘Ali al-Qari transmits the 
opinion of Shams al-Immah Muhammad bin Muhammad ibn Abdul-Satir al-Kardari (died 642/ 1244) 
who opined someone who recognises the caliphate of the other caliphs and tafdil but loves ‘Ali 
much, is not be taken to account God willing for this. ‘Alt al-Qart does not critique this, thus it would 


be taken as his opinion also.2°? Muhammad Habibullah al-Shanqiti died 1362/1943 opined that 


199 Ibn Hibban Muhammad ibn Ahmad, no date of publication given Beirut: Sahih Ibn Hibbdn. Mu’assah al- 
Rislah, Hadith number.7063 

200 Al-Tabrani, Sulayman bin Ahmad, 1995 Cairo: Al-Mu’ajam al-Awsat. Dar al-Haramayn. Vol. 3 p. 20 
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someone not finding fault with any of the companions and loving one from them more is not 


deviant.2?° 


210 Al-Shanqiti, Shaykh Muhammad Habibullah, 1936 Cairo: Kifayah al-Talib ff mandqib ‘All ibn Abt Talib. 
Matb’ah al-Istaqamah. p. 99 
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Conclusion 


This discourse began with the question is there ijma qati on the tafdil of Abu Bakr and is it a 


fundamental of belief? 


The background to this question was the discourse within a grouping from the Sunni Muslims in 
Britain on tafdil. A contradiction exists in that the founder scholar of this grouping held the position 
that there is iimda gati on the tafdil of Abu Bakr, but a faction within this grouping holds to ijma 


zanni. 


Three research objectives were chosen to examine imamah. If it was from belief, has the criteria and 
evidence for ijma gati been met for tafdil and to analyse the position on tafdil of the companions of 


Muhammad. 


We began the research into imamah was it from belief or jurisprudence. The research found that 
imamah is and has always been a branch of jurisprudence with Sunnis. Only with the Shi’a it was and 
is a fundamental of belief. A question arose from the research findings why has imamah been 
included into the paradigm of scholastic theology if it is a branch of jurisprudence. Further analysis 
yielded two answers that the reason for inclusion of imamah into the matrix of belief. It was to 
protect the masses, a very ambiguous answer. The research found underlying currents of unresolved 
schisms from Theo-politics to be the more probable reason. The other reason given by scholastic 
theologians were that the culture of this genre is such, that works on scholastic theology are 
concluded with a section on imamanh. All scholastic theologians acceded that imamah was a branch 
of jurisprudence not a matter of belief. This made the research in to tafdil a matter of jurisprudence 
and answered the last part of the research question. Even though there have been claims that it is 


from the necessities of the religion, thiswas found to be untenable. 


The first part of the research question was is there ijma qati on tafdil. lima is specifically in the 
matrix of the theoreticians of jurisprudence and there are set criteria for ijma. The criteria for iima 
gati is that the absolute independent mujtahids must articulate ijmd, and the evidence criteria has 
to be mass transmitted, the texts must be clear and precise in wording. If the absolute independent 
mujtahids do not articulate it and the evidence is not mass transmitted, then ijma gati has not been 
established. In a matter of jurisprudence, the scholastic theologians are not permitted to claim ijma 
of any type, gati or zanni unless the matter has an aspect of belief attached to it. The research into 
ijma qati concluded that none of the absolute independent mujtahids have ever claimed ijma qati on 
the matter of tafdi/. The position that there is clear ijmda qati for tafdil and the evidence is mass 


transmitted is a position which cannot be reconciled by this research. The claim for ijma qati by the 


41 


Tafdil of Abu Bakr Muhammad Iqbal 


claimant is in reality, a play on terminology gati carrying the ruling for zanni and being like qati. The 
research findings had already established that imamah is a matter of jurisprudence, and tafdi/ being 
a subsection of imamah. The opinions of the scholastic theologians cannot be considered even if 
they were to be considered the majority from them agree that there is no ijma qati on the issue of 
tafdil. We are in a position to answer the first part of the research question is there ijma gati 
tentatively, yes ijmda as understood according to the criteria of theoreticians of jurisprudence. To 
answer it with certainty we needed to move to the research findings into the matter of tafdil itself. 
Did the companions of Muhammad claim ijmd on the tafdil of Abu Bakr? The research findings 
showed that the companions did not reach ijma on the tafdil of any of the companions, however 
they held diverse positions on tafdil. None of the absolute independent mujtahids claimed ijma qati 
on tafdil of Abu Bakr, thus the question can be fully answered that there is no ijmd gati on the tafdil 
of Abu Bakr. The evidence underpinning the claim for tafdil being the narration of Ibn ‘Umar, which 


the research highlighted to have been taken out of context in which Ibn ‘Umar had intended. 


From the well-known positions on tafdi/ the position of the people of Madinah as transmitted by 
Malik, not to claim tafdil for any of the companions of Muhammad was presented. The other 
positions of Malik are presented out of context, for he is addressing the Alawi’s. The position of the 
people of Madinah carries the probability, on which the schisms within Sunnis could converge and 
carries the intent of the narration of Ibn ‘Umar to protect the Muslims from tribulation and schism. 
The ruling of deviancy was examined and found that this opinion cannot be attached to those who 
do not adhere to the ijma gati on tafdil of Abu Bakr. Scholarly consensus is transmitted that Muslims 


will not be asked about tafdil by God. 


The research found the various positions of the companions and the absolute independent mujtahid 
imams can be adhered to without any criticism whatsoever if the claim of ijmd is set aside. The 
research findings do not suggest that a thousand years of scholarship be abandoned, for all positions 


are valid if the validity of every position is accepted. This can only occur if ijma qati is set aside. 


The research found some great Sunni authorities have concluded to either prohibit or defer tafdil. 
These findings are in line with the position of the people of Madinah not to give tafdil to any of the 
companions. The research findings clarify the whole issue of tafdi/ for this position recognises the 


status and contribution of all the companions. 


Further research is needed into why imamah was taken into the matrix of belief. 


We are thus in a position to answer the research question is there ijmd gati on the tafdil of Abu Bakr 


and is ita fundamental of belief with Sunni Muslims? 
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The answer is no there is no ijma qati on the tafdil of Abu Bakr, for tafdil is a subsection of imamah 
and imamah is a branch of figh. [jm is also a principle of jurisprudence, the criteria for iima and the 
evidence criteria for ijma gati has not been met. Tafdil is not a fundamental of Sunni belief for 


imamah has been proven to be a matter of jurisprudence, tafdil is a subsection of imamah. 


True knowledge is with God and His Emissary. 
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Glossary 
‘Adalah: An individual’s judicial uprightness and standing. 


Afdal: The most superior a superlative of superior, in context of Sunni belief a companion held to be 


the most superior of Humanity after Muhammad. 

‘Alawi: A pro ‘All grouping from the Sunnis. 

Al-‘azm: To determine, set one’s mind upon; to decide; to resolve. 
Al-itifaq: Unanimity of opinion, state of being in accord. 

Agqrab: Proximity, closest. 

Ash’art: An adherent of the belief paradigm of Abul-Hasan al-Ash’ari. 
Asman: The Sky, the heavens. 

Atqa: The most pious, the most conscious of God. 

Ayat: Signs of God plural for ayat of the Quran in place of a verse. 


Bralevi: A group from the people of the Sunnah with historical links to South Asia followers of 


Ahmad Raza Khan of Bralevi. 
Daruriyatul-Din: Known as the necessities of religion. 


Deobandi: A group from the people of the Sunnah named after a madrassah which was built in 


Deoband in northern India. 

Fadal: Virtue. 

Fisq: Deviation or sin. 

Furu: A branch of any science. 

Hadith: A written transmission of a statement, deed or tacit approval of Muhammad. 


Hall wal-‘aqd: People of binding and unbinding of the community of Muhammad on matters of 


religion. 
Hukm: The ruling of sacred law. 


Ijma: Unanimity of the Mutlaq Mujtahids of the same era. 
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Khilafah: Deputy of Muhammad in temporal matters but only the first five Khalifs in the thirty year 
period. After which the title continued but not the temporal authority, another title for the 


monarchs. 
Khata: Mistake. 
Khayr: The best or good. 


Hanbalt: Adheres to the sacred law rulings of the school of Ahmad bin Hanbal in jurisprudence and 


belief. 
Hanafi: Adheres to the sacred law rulings of the school of Abu Hanifa in jurisprudence. 
ihtimal: A religious text carrying a probability. 


Ijma@ qati: unanimity on which the mutlaq mujtahids articulate their unanimity and is supported by 


tawatar evidence which is precise and succinct. 


Ijma@ zanni: unanimity on which the mutlaq mujtahids do not articulate their unanimity and is 


supported by evidence which is open to interpretation. 

Ikhtilaf: Difference or disagreement on a point of knowledge, opposite to khilaf which is opposition. 
Imamah: Leadership. 

Isra: The night journey of Muhammad from Makkah to Jerusalem. 

Jamhir: The masses or the majority position. 

Maliki: Adheres to the sacred law rulings of the school of Malik in jurisprudence. 

Maturidi: An adherent of the belief paradigm of Abu Mansur al-Maturidi. 

Mujtahid Mutlaq: A scholar qualified in all the following disciplines; 


211 of sacred law, mastery over what obligations take precedent. 


e Encompassing the axes 

e Beupright, abstain from sin, this condition is for opinions to be relied on not a condition for 
the correctness of ijtihad. 

e Full knowledge of the five hundred ayat of the Quran dealing with rulings not to memorise 


but ability to recall. 


211 The plural of axis 
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e Full knowledge of hadith dealing with rulings not to memorise but ability to recall which 
chapter and book. If the ability is there to memorise excellent. 

e Necessary to memorise all cases of unanimity or difference so no opinion is given in 
contradiction to consensus. 

e = Intellect [intelligence]. 

e Knowledge of how to present evidence and conditions. 

e Knowledge of Arabic language and grammar. 


Mufassirun: Experts in Quran hermeneutics 


Muhaddithun: Master expert hadith transmitters 


Mashhir hadith: A category of well known hadith. 


Mutakallimian: The Scholastic theologian’s specialists in Sunni creed. 


Mutizilah: a rationalist grouping from the people of the Sunnah declared as deviant. 


Nasibi: A grouping of Sunnis who hold to animosity or hatred to ‘Ali and his descendants. 


Na’ra: A slogan or rallying call an Urdu word. 


Nahwiyun: Expert Grammarians. 


Nifaq: Hypocrisy 


Qati: A text or narration pertaining to certainty. 


Rawafid: A derogative epithet for the Shi’a 


Shafi’: Adheres to the sacred law rulings of the school of Ahmad bin Idris al-Shaf?’in jurisprudence. 


Shari'ah: Sacred law 


Sarth: Clear no doubt. 


Shi’a: A group of Muslims who claim to adhere to ‘Alt and his descendants. 


Sufyani: A pro Umayyad grouping from the Sunnis who held animosity to ‘Ali and his descendants. 


Surah: An enclosure for the ayat of the Quran, an enclosure which encompasses the signs of God. 


Tafdil: A superlative of superior, in the Sunni belief context giving superiority to one companion of 


Muhammad over others. 
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Tawatar: A mass transmitted report which lead to or pertains to certainty 

Takhsts: Specification of an ayat or hadith. 

Ta’wil: Interpretation of an ayat or hadith. 

Taqiyah: To hide the motive, not to declare the real position 

Usalul-din: Root principles of religion, religious belief or creed. 

Uthmant: A pro Umayyad grouping of Sunnis who held to animosity of ‘All and his descendants. 


Zanni: A text or report pertaining to speculation or uncertainty. 
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